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Christianity has offered itself to man*s acceptance by an ap- 
peal to his reason and judgment; appeals so strong, that the 
rejection of them is necessarily vicious, and therefore deserving 
of punishment. What ! though superstition on the one hand, 
and enthusiasm on the other, — the one by closing the avenues of 
reason, the other by appealing to inward and visionary inspira- 
tions, have both rendered Christianity unreasonable, still the 
Saviour of the world reasoned surely, when he appealed to his 
works as a test of his authority and mission. The Bereans surely 
reasoned when Paul applauded ; and he has ordered us to prove 
all things, and hold fast that which is good. 

What then becomes of the charge that Christianity has nothing 
to do with reason ; the unblushing renewal of which seems to 
call for a repetition of its exposures? Like a thousand others, 
directed against the same object, it will not bear the touch ; but 
crumble at once, when handled, into dust and nothingness. 
The Religion, which is our guide and our hope, expects no blind 
irrational credulity from its votaries. Conscious of her strength, 
she courts examination ; for she has built her house on the rock 
of truth. — (Vide British Critic for March, 1821 J 



A 

BRIEF STATEMENT, 

&r. &C. 



No fact is more notorious, than tliat the religious opinions of 
the Unitarian Christians are grossly misrepresented, and which 
arises in numerous instances from the most palpable ignorance 
and prejudice : and the opposition they experience firom others, 
it may be well apprehended, is called forth by motives of a less 
pure and worthy natnre. Whatever, therefore, v^s the object of 
the Editor of the Kent Magazine, in publishing in his first num- 
ber, a most unwarrantable and unjust attack on the Unitarians, 
is best known to himself; but, at all events, it excites a 
suspicion, that he w^s actuated by views not alto^^ether free from 
a personal and interested nature. 

Although the Kdiior professed to have been educated on 
liberal principles, he commenced his career as an Author, 
by inserting the following illiberal sentence in a letter, which he 
addressed to the Archbishop of Canterbury : — *< There are some 
** Infidels among us, who to avoid the odious name of Atheists, 
** would shelter and screen themselves, under the new name of 
** Deists or Unitarians/* 

In conseqiience, therefore, of this unjust and calumnious 
remark, * Densyli' addressed a letter to the Editor of the Kent 
Magazine, having for its object, a defence of the Unitarian 
doctrine, which was published iu the number for June 1824, 
with the Editor's stricture thereon. This led to a further cor- 
re-^poiKlence^ which is contained in this miscellan}-. 



To the Editor of the Kent Magazine, 
Sir, — In your address to the Inhabitants of Kent, inserted in 
your first number, you state that tlie Magazine will be " distin- 
** guiijhed for the uniformity of its excellence, and for the candour 
** which will at all times be manifested." I regret, however, that 
in your first publication, you stiould have departed fiom tlie 
principles of candour, and have resorted to those of misrepre- 
sentation, by inserting the following observation in your Let er 
to the Archbishop of Canterbury : — "There are some Infidels 
•* among us, who, to avoid the odious name of Atheists, would 
** shelter and screen themselves under the new name of Deists or 
'* Unitarians." But, as I am not disposed to believe that yoii 
would wilfully be guilty of a misrepresentation, and that you 
have denominated the Unitarians, Deists, or Atheists, under an 
erroneous impression of their religious opinions, I will beg to 
state what I believe they are, in the hope that the principles of 
candour on which you profess to act, will induce you to insert 
this Letter in your next number, so that publicity may be given 
thereto, with the view to remove the impression your representa- 
tion may have made on the minds of your readers, that the 
Unitarian doctrine is Atheistical and Antichristian. 

The Unitarian Christians believe that Jesus is the Christ ;^ 
that he is that prophet, whom Moses, as recorded in the 1 8th 
chap, of Deut. foretold should be raised — that he was divinely 
inspired to reveal the will of God to mankind — that he had the 
power to work miracles in attestation of the Divinity of his. 
mission — ^that after his death and resurrection he ascended into 
heaven— -and that he is the Mediator between God and man. 
And as a proof that their doctrine is in unison with the Sacred 
Writings, I refer you to the Evangelist John, who assures us, 
that whosoever believes Jesus to be the Christ is bom of God ; 
and to St Paul, who says, that if thou shalt with thy mouth 
confess the Lord Jesus, and shall believe in thy heart , that God 



* Our Saviour sbould uoifonnlybedMignated therhrist—Jesutf 
being hit nam«» and Christ bis offiot— from the Gr««k word« 
Cbriatot, to anoint. 



has ramd him from the dead^ thvu thidt he saved. This beings 
the belief of the Unitarian Chrisiians, surely it is illiberal, un- 
just, and uncandid in the extreme, to stigmati: e them with such 
reproachful and odious epithet^ as Infidels aid Atheists. And 
perhaps, you are not aware, that of all the sects into ^hich the. 
Christian world is divided, not one can be produced, the mem- 
bers of which, more strentiously maintain the Divine Mission of 
Jesus, or more ardently and successfully oppose the unbeliever. 
This praise, even some of their most determined adversaries 
allow, that to Unitarian writers, the public is indebted for some 
of the ablest works, in defence of the Divine origin and authority 
of Christianity. 

Permit me to hope, that whenever you may again have occasion 
to animadvert on the religious opinions of others, you will bear 
in mind, and be actuated by the benevolent and truly Christian 
sentiments of that highly esteemed and respected Metropolitan 
to whom you addressed your Letter; who, on the 21st May, 
1812, on the motion of Lord Sidmouth, relative to the Protestant 
Dissenters said, that " However he might lament what he con- 
" ceived to be the errors of the Protestant Dissenters, it was to 
"be recollected, that the Bible was the foundation of their 
'< religious belief, as well as that of the Established Church, and 
'^ was, or might be, in the hands of every member of the empire : 
'< and it was to be recollected, that the best of interpretations, 
'^ were but the interpretations of men, and that the best of men 
** were liable to err." 

I cannot conclude this Letter without assuring you, that I 
am not opposed to the discipline of the Church of England. 
Nevertheless I cannot avoid declaring, that I should feel much 
rejoiced, were her Creeds to undergo a revision, particularly that 
which is ascribed to St. Atbanasius, but which is now generally 
supposed to have been written by Vigilius Tapsensis, a Latin 
writer of no credit, about the latter end of the fifth century. 

lam, &c. 
13th May, 1824. * DENSYLL' 



Stricture on the above, 

Tl»e Letter of our Unitarian correspondent does honour to the 
goodness of liis intentions. He feels, as he ought to do, for the 
reputation of the society to which he belongs, and expresses 
himself in the warmest language of h\^ passions. Our former 
remarks to the Archbishop, have not only discomposed his 
gravity; but, we believe, have affected the tranquillity of his 
conscience. Reader I examine your own heart, and you will 
discover, that enquiries and even reproaches, have no power to 
disturb, either the man of unblemished integrity, or the aban- 
doned profligate. It is the middle compound character, that 
alone is vulnerable : the man, who without firmness enough, to 
avoid a dishonourable action, has feeling enough to be ashamed 
of it. 

We come to the test. Our correspondent refers us to a number 
of particulars contained in the Creed of the Unitarian, which 
proves nothing to the purpose, — he maintains propositions that 
are not disputed, advanced to perplex the minds of our readers, 
to lose sight of the main question, without arriving at the truth. 
IJe professes a candour which he has not exemplified. Why not 
speak plainly — why not boldly say, he disbelieves the doctrines 
which our Church scripturally holds to be most sacred — why 
not acknowledge a disbelief in the eternal divinity of Jesus, 
and expose the folly of faith in the Atonement. We appeal to 
the test. Does not Mahomet believe as much as the Unitarians ? 
Nay more. If salvation be obtained only through a living faith 
in the blood of the eternal Covenant, which has been sealed by 
Christ, what advantage has the Unitarian over the Mahometan, 
the Deist, or the Infidel ? We use plain language ; but we use 
it with propriety. The same definition of Unitarianism will be 
found in Todd*s edition of Johnson, that we gave in our Letter 
to the Archbishop,~we have no disposition to uncharitable 
remark. 

Our Saviour commands his disciples to '' baptize in the name 
" of the Father, the Son, and the Holy Ghost.'* This text we 
hold to Be sufficient to establish the eternal Divinity^ of Christ, 



find to make the doctrine of the Trinity an evident and essen^iid 
part of Scripture, tliough the numberless passages Usually 
adduced were obscure. 

We admit, that there are doctrines contained in the Bible, 
which are not expressed with the greatest degree of evidence and 
clearness, of which words are capable ; but we insist, that the 
doctrines are so expressed, that, an impartial and well-meaning 
man cannot mistake them, and indeed had all points of doctrine 
been delivered with the greatest degree of correctness, there are 
men, who would have found a way to have mistaken, or rather 
wilfully to have perverted them. 

In fine, — God never designed to give us an account of the 
mysteries of Christianity, in expressions so clear, to prevent all 
possibility of misconstruction — this had been too great a force 
to our assent, which ought to be free and voluntary — this had 
been to rob us of the rewards due to our foith, and to take from 
us the proof and trial of our sincerity. 

There is scarce any thing so absurd, says an ancient, in nature 
and morality, but some philosopher or other has held it. And we 
may say, there is scarce any thing so extravagant in divinity, but, 
that some obstinate opiniative man has maintained it, and en- 
deavoured to countenance his opinion by the authority of Scrip- 
ture, which he has miserably wrested and perverted to his pur- 
pose. But what does this prove ? as much as Uie wild opinion 
of that old philosopher, who affirmed snow to be black, disproves 
the certainty of those informations which proceed from the senses. 

Let not the Unitarian say, the Scripture is not plain in the 
doctrines we profess, because the Church has understood them 
one way, and Arius, Socinus, or. some other broachers of heresy 
another; this only proves, that there have been men hardy 
enough to deny that which all the world before them allowed, 
and this, perhaps, with by-designs of heading a party, or baffling 
received opinions. We require nothing more of the Unitarians, 
but to leave us in possession of our Bibles, till they can shew us 
a clearer revelation, — one more worthy of the divine revealer. 

THE EDITOR. 
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2\p tht Editor of the Kent Magazine, 
Sir, — I beg you will accept my thanks lor inserting in your 
second number the letter which I addressed to you on the 1 3th 
ult., because I hope its contents will tend to convince every un- 
prejudiced mind| that notwithstanding your stricture thereon, it is 
an act of great injustice and illiberality to class the Unitarian 
Christians with Atheists and Diests, the former denying the 
existence of a God, and the latter, followers of no particular re- 
ligion, acknowledging only the existence of the Diety : whereas 
the Unitarians are iirm believers in the Divine Mission of Jesus 
—that he is the Christ, and the Mediator between God and 
man ; and confessing him as did his own inspired disciples, — < 
"The Apostle and High Priest of their profession." 

In reply to your Strictures on ray letter, believe me, when I as- 
sure you, that your remarks to the Archbishop did not " discom- 
" pose my gravity, neither did they affect the tranquillity of my 
•'conscience,**— they only excited my regret, that in thenintteentU 
century, an individual professing to have been educated on liberal 
principles, should evince sentiments, when writing on a theolo- 
gical subject, not consonant thereto. 

With regard to your enquiry, why I did not " expose the folly 
"of faith in the Atonement**—- permit me to observe, that I had no 
desire when 1 addressed you, to make any comments, or to ques- 
ion the truth of any of the doctrines of the Church of England ; 
my only object being to rescue a class of individuals from that 
obloquy and reproach, which the observations contained in your 
letter^ tended to fix on them ; and whom, from my knowledge of 
their religious opinions, do not deserve to be stigmatized with 
such epithets, as — Atheists I Deists! and Infidels! — because 
after an examination of the Sacred Writings, the doctrines they 
profess, they firmly and conscientiously believe to be those that 
were taught by Christ and his Apostles. And I am sure you 
must be impressed with a conviction, that harsh and reproachful 
language, furnish no evidence whatever, that the cause against 
which it is directed, is not the cause of truth; of righteousness, 
and ofCpd, ... . 



To establish the eterod divinity of Chrbt, and in order to 
make it appear that the doctdne of the Trinity is an evident and 
essential part of Scripture, you quote our Saviour's commands to- 
his disciplesy to *' baptize in the name of the Fathery the Sony 
.4ind the Holif Ghost" I regret that the explanation given of 
this passage by the Unitarians^ is much too long for a Letter to 
be inserted in your Miscellany. 1 will, therefore, only observe, 
that they interpret this text in a. manner consonant to their 
hypothesis.* And indeed, therab scarcely a text usually, ad- 
vanced by Trinitarian writers in support of their opinions that 
has not been considered by Unitarians as applicable to their 
doctrine — and that to, without being '< miserably wrested and 
perverted to the purpose.*' • 

You observe — **^ Let not the Unitarian say, the Scripture is not 
^' plain in those doctrines we profess, because the Church under- 
'' stood them one way, and Arius, Socinus, or some other 
^' broacher of heresy another ; this only proves, that there have 

been men hardy enough to deny that which all the world before 

them allowed** By this observation you evidently imply, that 
the universal belief of Christians, antecedent to the days of Arius 
and Socinus, was that, which Is now professed by those denomi- 
nated the Orthodox ; but, from the following remarks, it will 
surely appear, that you are incorrect in your conclusion. 

lliat the coumon people among Christians were actually 
Unitarians in the early ages, and believed nothing of the pre- 
existence or divinity of the person of Christ, before the Council 
of Nice, surely we have as express a testimony as can be desired 
in the case. These sublime doctrines were thought to be above 
their comprehension, and to be capable of being understood by 
tlie learned only. This we see most clearly in the general strain 
of the writings of Origen, who was himself a firm defender of 
the pre existence and divinity of Christ. 

Athanasiiis and Tertullian acknowledged that the Unitarian 
doctrine was very prevalent among the lower class of people in 

■ ' ■»— — . n I III I ■ I _ I I II W^^MMi 

* ifor the Uuitariioi interprt tatiou of tki« passage vide paj^e 3(>> 
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their time. Attianasius calls them the many, and describes them 
as persona of low understandings : '^ it grieves/* he says, '' those 
*< who stand up for the Holy Faith, that the multitude, and 
"especially persons of low understandings, should be infected 
** by those blasphemies. Things that ir^ subUme and difficult, 
'^ are not to be apprehended except by faith ; and ignorant 
" people must ^1, if they cannot be persuaded ^o rest in.fiuth, 
*' and avoid curious questions." 

Kow, one proof of the antiquity of a doctrine is its being 
fqund among the common peopfe, in preference to the learned, 
the former being least, and the latter most apt to innovate ; so 
^Mftfrom the doctrine of the simple humanity of Christ, being 
held, by the common people in the time of TertuUian, Origen, 
and Athanasius, it may reasonably be concluded, that it was the 
doctrine they^ had received from their ancestors, and that it 
originated with the Apostles themselves. 

It is acknowledged by the early writers of the Orthodox per- 
suasion, that two kinds of heresies existed in the time of the 
Apostles, namely, that of those who held that Christ was simply 
a man, and that of the Gnostics. Now, the Apostle Johr > 
.animadverts with the greatest severity upon the latter, but makes 
DO mention of the former; and can it be thought probable that 
he would pass it without censure, if he had thought it an error, 
considering how great and how dangerous an error it has always 
been thought by those, who have considered it as being an error 
at all f 

The hypothesis that John having taught the Divinity of Christ 
in the introduction of his Gospel, does not occur in the earliest 
writers, those being nearest to the source of information, say that 
John had a view to the Gnostics only, both in his Epistles, and 
the introduction to his GoapeL This was the opinion of Irenoius, 
who wrote about the year 170. The first writer who says that 
John meant the Unitarians, I believe was Origeu; who wrote 
about the year 254. 

Itisalsa admitted by Mo^heim, and similar writers, that 
there weie is the first ceotary ^ose who depied the miraculoujs 
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cfonception of Christy and held that he beexme superior to oth^ 
men at his baptism/when the piower necessary for the purposes 
of his mission were bestowed ; and tibat' they were not a distinct 
t>ody till the second century. This ikct is important. If not a 
distinct body from other Christians, they must have been the 
great body of Christians; for if the Divinify of the person of 
Christ was the original doctrine, "and the worship of Christ the 
original practice, those who denied the. one, and withheld the 

other, could not have remained in fellowship with others. They 

.... ., • , • ,.. . * i . . . . . . ». . .4 ,. i' 

must have been promptly expelled, as thcfy invariably have been, 
since Trinitananiism gained tne asci^dancy ; that they cbhtlmd 
so long in the Church is alone a demon^tiation of th^ir superiority 
in point of numbers, of the antiquity of their faith, and !^e 
liov^ity of the tenets to which it was 6p{x>3^. Justin Martyr, 
in the second century, advances his notion of Uie super-huini^ity 
of Christ with the tone and manner of an innovator. Tertullian 
describes the greater part of the belieVers ih hiis ii&, as dread- 
ing the doctrine of the Trinity, and strictly aidiiering to the. sole 
monarchy of God . Qrigen sp^ks of the multitude of Christians 
as not knowing the mystery of the Logos. And if we IooIl into 
die Go^l hi^dry vre shall find that all our SaViour taught, or, 
insinuated, were hi^ divine mission in general, or his being the 
Messiah in particutair; with the doctrine of the resurrection, ana 
that of himself coming agani to judge the world : th'^ doctrines 
accompanied with moral instructions and reproof of the Pharisee 
for corrupting the Law of G62l, made up tl^e whbfe of hVs 
preaching. 

The end tWt Cfirbtianity profigskelily kirns at, is the spintiia)( 
improvement of mankind, the present virtue and comfort^ and 
the Ifu'ture perfection and hia^pirie^ bf all who yieiid tiieinselvea 
to its pHQWerd. It keeps this end bontihiialty in view ; it repre-^ 
sients all ib doctriiies and all its precepts ^ nieans of promoting, 
this end ; il i^ cabefnl to set th^iii in that attitude in which they 
mdsx diieetly and powerfhlly Contribute io it. Christiaiis have 
liot always considered the Gospel tii tkis light; they iuvie hot 
searched it with a design only to find food by which their souls 



may be^nonrisbed uiito eternal life ; but they bare sought for 
M^hat may gratify their curiosity^ give an occasion for displaying 
the ingenuity, or countenance refinements into which they had 
previously mn : and, while they were intent in drawing firom the 
Gospel imaginary benefits, which it was never designed to 
afford, they have too often lost sight of the real and important 
advantages of which it is naturally productive. A misappre- 
hension of the proper and ultimate end of Christianity, and a 
desire, consequent on that misapprehension, of applying it to 
purposes remote from its intention, is the source to which we 
may trace up most of the subtle and intricate discussions imposed 
on the world, in all ages, as the doctrines of Christ, and most of 
ihe frivolous, and abstruse controversies, which have been 
agitated as questions very essential to Religion. 

The great object of the Christian Religion is the moral care 
and the moral cultivation of man. jtlll things whatsoever ye 
would that men should do unto you, do you even so to them, for 
this it the law and the prophets, llie Redeemer taught men to 
look and rely on their works for salvation, and confirmed this 
doctrine, by this most plain and most impressive declaration : — 
For the Son of Man shall come in the glory of the Father 
with his Angels, and then he shall reward every man according 
to his works. It is, tiierefore, manifest, when that awful and 
solemn period shall arrive, the inquiry will not be, whether we 
believed in articles, and confessions of faith and doctrine, drawn 
up by fallible men ; but how, and in what manner we acted that 
psurt, we were destined to perform in the drama of human life. 
In fact, the sole end of religion, is the love of God and one's 
neighbour ; this comprehends all virtue, and there is no mystery 
in it whatever. 

As you remarked in your Stricture on my former Letter, that 
I had professed a candour which I had nojt exemplified, I must 
admit, that whatever may be the conviction of n^y mind^ on a 
further examination of this important subject, at present, ta ttie 
doctrities of the Church of England, I cannot conscientiously 
absent. At the same time I hope^ you will not evince s^ 
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disposition to an uncharitable remark, when I declare my 
acquiescence in the sentiments of Archbishop Tillotson, in wish- 
ing<< we were well rid" of the Creed ascribed to Athanasius ; 
but which is generally supposed to have been written— as I 
obsenred in my former letter — ^by Vigilius Tapsensis, a Latin 
writer of no credit, about the latter end of the fifth century. 

I am, &c. 
10th June, 1824. < DENSYLI/ 



^ Antwer to the above. 

Infidelity, in all its gradations, from Sociniasm to Atheism 
itself, originates in the same corrupt source, the pride, the 
carnality, and the enmity of the human heart. We have not 
taken up our pen to avoid the intricacies of criticism, but tq 
make a distinct appeal to the Scriptures, to the Fathers, to the 
judgment, to the conscience, and to the heart; in order to shew 
our readers that correct views respecting the person of Christ, 
and the design of his death, form an essential part of the Christianas 
faith. To view the Messias, who is revealed as a Saviour, as a 
mere prophet, or as possessed of the nature of the Godhead ; or 
whether his death is to be considered as merely a testimony of 
the truth of his doctrines, or as making an Atonement to Divine 
Justice, for the sins of the whole world ; manifestly involve two 
systems which require our most serious examination, — because 
they are totally opposite, the one being true, and the other false, 
the one tending to eternal life, and the other to everlasting death* 

That Jesus Christ is truly and properly God, St. John observes— 
Jn the beginning was the Word, and the Word was with God^ 
and the Word was God, The same was in the beginning 
with God,* And St. Paul saith— Of whom, as concerning the 

- * Mr. Mardon, a Unitarian Minister of considerable eminence, 
in hie letter addressed to the Rev. Baptist Noel, denominated 
'Christianity identified with Unitarianiam,' says, the second 
exatople in which you think the Diety of Christ is held forth with 
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fleshy Christ came, whd is over ally Cod blessed for tvef. Amen- 
And Timothy — Without controversy great is the mystery of 
Godliness. God was manifest in the fleshy justified in the 
Spirit y seen of Angelsy preached unto the Gentiles, believed on 
in this worldy and received up into glory. And St. Matthew, 
and the Prophet Issdoh'-^ Behold a Virgin shall conceive, and 
shall bring forth a Son, and thou shall call his name Emmanuely 
u e. God with us* That Christ is eternal, St. John remarks — 
Fear not, I am the first and the last ; I am he that liveth and 
was dead, and behold I am alive for evermore. Amen. That 
he was self-existent — Loy I am with you always, Sfc ■ Christ 
declares his own omnipotence — I am Alpha and Omega, the 
Beginning and the Ending, saith the Lord, who is, and who 
wai, and who is to come, the Almighty. Omnicience is 
ascribed to Christ Peter saith unto him, Lordy thou knowest 
till things. To this Christ made no reply ; dnd therefore admits 
it^ in its full latitude. Had it not been true, he would liot have 



" peculiar plainness and force of language," is the celebrated In. 
froduction to the Gospel of St. John, which 1 shall copy, with an 
alteration of orthoKraphy only, from the first English translation— 
that of the Protestant martyr Tyndal, ubicb* if you have not ex« 
ainined U, you tnay be surprised to find fatal to the argument which 
you found upon this portion of Scripture. 

** In the beginning was the Word, and the Word was with God, 
'* All things were mtfdis by it, and without it was made iiothinp; 
'* that was made. In it was life, and the life was the Light of 
** Men, and the light shinetb iu the darkness, but the darkness 
«< Comprehended it not ; and the Wdrd was made flesh, and dwelt 
'< mmong na, and we saw the Glory of it, as the Glory of tbe only 
« begottep Son of the Father, which Word was full of grace and 
^ terity." 

. in Cbvs eomieeting niBOter ph>n6uus with the term Word in 
Ibis paasage, agree, I behev;e, all the Knglish versions (including 
the Bisbops^.BibTe, and tost published at Geneva), which preceded 
Kiniir StMni^, ih <ccfiBinoMi^8e. And here our translators have not 

Jlter«*d for the better. They ssemed ro have found a prppf for ^ha 
>eiry of Cbris't wahting; aAd accordingly tliey invented one. 'J'ha 
Apostle John is entirely innocent of any such attempt to confound 
ibe person of his Lord atod Master with that of the only true God,; 
aud has furnished us, as it appears to me, in the opening of his 
first £pist1e, with a key to interpret the commencement of his 
Gospal, which U. requires noihiiig but a fraedpm.from part^ biai 
to eaabld the Christian to'uae. 
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allowed Peter to continue in so dangerous an error. He is also 
Omnipotent and In^mutable. When two or three are gathered 
together in my name,, there am I in the midst of them, Lo, I 
am with you always, ever^ unto the end of the world, Jesus 
Christ, the same yesterday t to-day, and for ever. In Scripture, 
all the peculiar actions of God, are ascribed to Christ. The 
creation of all things :~ By him were. all things made; and 
without him was not even one thing madejwhich hath been made^^ 
The preservation of all things — By him^ (i. e., Christ) do all 
things exist. The gpvemroent of alt things is, in the same dis- 
tinct m inner applied to Christ— TAy throne, O God, is Jqr 
ever and ever. The act of giving and restoring life with the 
forgiveness of sins are also expressly ascribed to him — Lazarous 
come forth. Forbearing one another andjbrgiving one another, 
if any man have a quarrel against any, even as Christ forgave 
you. The act of giving eternal life, and of acquitting and con* 
demning Angels and men, is ascribed to Christ— JWy sheep 
hear my voice, and I know them, and they follow me ; and I 
give unto them eternal life, and they shall 7i€ver perish. The 
Father judgeth no man, but hath committed all judgment to 
the Son, 

We might go on to sliew all the relations which God sustains 
to his creatures are in the Scriptures ascribed to CI rist. and the 
divine worship to him is required, and have been, by persons 
inspired, actually rendered ; but our limits will not allow. The 
Socinian scheme, which represents Christ, at most, as a subordi* 
nate God, who came into the world merely as a Prophet and 
example of righteousness, places mun in a woful condition. 
The actual transgression of man is obnoxious to Divine wratb^ 
and nothing short of Divine interposition in man*s behalf could 
possibly save men from eternal death. Sin is of an infinite nature^ 
because committed against an in6nite Creator, and to rend^ 
th^ attribute of Divine Justice consonant to the .D'wkM-F&kc* 
tionsj^ roan who is a Jinite being, was incapable of paying the 
demaiid to justice for ,tiansgressig«}rr-thi« satisfaotioi^ vasmadf 
by one ?ehp was injinite^xhe Atonement was made byrClirisV 



God isnding his own Son, in the likeness of sitifuljlesh, andl of 
a Sin-offering — He loved us, as St. Paul observes, and sent his 
Son to be a propitiationjbr our sins ; and not for our sins only, 
but for the sins of the whole world. The Scriptures are full of 
instances that Christ became the propitiation of sin by h]« 
death : Rom., 5 and 6, In due time Christ died for the tui*t 
godly. 1 Cor., 15 3, Christ died for our Sins according to the 
Scriptures. 2 Cor., 5, 14, One died for alL 1 John, 1, 7, 
The blood of Christ cleansethfoom all sin, 1 Peter, 1,18 and 
19, Ye were not redeemed with corruptible things, but with the 
precious blood of Christ. More proofs on this point to convince 
any reasonable man cannot be necessary. We regret that our 
limits will not allow us to go into the question with the Fathers 
upk)n the subject of Christ's Divinity to that extent we could 
wish. We would refer our readers to a work written by th« 
illustrious Bisliop Bull; he has proved with the fullest evidence^ 
that the Fathers who lived before tlie Council of Nice, did main- 
tain that Chri:»t existed before his birth, that he was of ihe same 
essence with the Father, and that he sub:»isted with him from all 
eternity.* 

Let it be remembered, in order to answer the objections of 
Petavious and others, who may appear opposed to our thesisf 
that the same general solution nuist be admitted, which we 
oppose to objections extracted frum the Scriptures. Passages 
of Scripture are opposed to us, in which Christ speaks of him- 
self as a mere man ; but this makes nothing against us. Jesus 



* Bishop Bull confesses, that "In the first and best ages, the 
.Churches of Christ directed all their I'rayers, according to the 
Scripture, to God only tbrougb the alone mediation of Jesua 
Christ." See bis answer to the Bishop of iVleaux. And be further 
•ays,*' That in tbe Cleiiu>ntiue Liturgy, which contained the order 
'* of irorsbip before tbe time of tbe Eu)peror Constantine, a// the 
** Prayers are directed to God, in the name of his Son Jesus Christ.** 

According to bishop Bull's confession, it must, therefore; be 
•orely admitted that the early Christians did not entertain, the 
doctrine of tbe Trinity ; for the worship which they profess/edr 
agreeably to the Bisbop'a own statement, was that, which bae 
•Iwaya been in strict coafoijuiiyi to the Unitarian Doctrine. , :. 

DENSyU. 
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Christ is both God and man. We can no more conclude, that 
he is not God, because the Holy Spirit sometimes speaks of him 
as a man, than we can conclude, that he is not man, because he 
speaks of himself sometimes as God. Our readers will be better 
able to apply these obsennsitionil, if they were to turn to the 8th 
Book of Origen, against Celsus, where Origen, though a firm 
believer in the divinity of Christ, observes — ** There have been 
many among the multitude of the fidthful, some who, departing 
** from the sentiments received by others, have rashly affirmed 
" that Jesus Christ was God over all creatures* In trulb, we 
** who believe the word of the Son, who said, the Father is 
** greater than J, do not believe this proposition." We must 
take care, not to lay down for a principle, that the Fathers 
always expressed themselves justly, that their words were always 
the most proper, to convey adequate ideas of their sentiments* 
that dieir thesis, in some pages of their writings, did not contra- 
dict their thesis in other pages. The sense of a passage in 
Origen, or Tertullian, divides the learned. May we not, there- 
fore, believe that Origen and Tertullian, in other respects great 
men, had not at all times distinct ideas of what they meant to 
express, and did not always rightly understand themselves; no 
writer is more clear in behalf of the divinity of Christ, than 
Tertullian, for he observes— ><< Jesus Christ had the substance of 
** the human nature, and the substance of the divine nature ; on 
** which account we say, he had a beginning, and he had no 
*^ beginning : he was natural and spiritual ; weak and powerful ; 
** mortal and immortal ; properties which distinguish his human 
** and divine nature." HypoUtus, the martyr, also observes, 
speaking of Christ — ^ Thou art he who always existed. Thoa 
^* art with the Father without beginning, and eternal as well as 
*' the Holy Spirit." Again, Origen tells us — ^* Jesus Christ, 
** who, being God, became incarnate, did not cease to be God." 
Jusdn Martyr, speaks with equal force-—*' They call us Atheists, 
^because we do not adore their demons. We grant we are 
^* such with regard to their Gods ; but not in regard to the txop- 
« God, with whom we honour and worship thfe Soil." " Attend' 



Id 

also to Pope Felix—" We believe Jesus Christ the Word, is 
** the eternal Son of Cod." In fine, the primitive Christiatis 
adored Christ ; — see Pliny's Letter, which says — *lkThey sang 
** hymns to Jesus Christ, as to a God/' See Justin Martyr, 
idio, in his apology to Antbnii4|^j^ pxpressly says—** Christians 
"religiously worship Father, Scm, and Spirit." And, in the 
same Apology, he assures us, that, " the constant doctrines of 
•* Christians, which they received firom Jesus Christ himself, was 
^ the adpr^ition of the one only God." See that faithful letter of 
the JJaithfuI at Smyrna, whom Uie heathens accused of paying . 
diiine honours to Polycarp. " It is impossible,"— says the be- 
lievers-^^ that we should abandon Jesus Christ, or worship any. 
** other but him. We worship J^s Christ, who is the Son of 
*^ God*; ^lit, in tegard to &e martyrs, disciples of Christ, and 
"^ tmitdLtons of his virtues, tire respect them for their invincible 
'^'Ibve to their Master and King.** The subject might be fur- 
liher exemplified from the qonduct of the Jews towar4si our Lord, 
t>ut our limits will not allow. 

Let tis now ask, if Christ be not in the strictest sense, Qpdrr 
where is to be found a propitiation for sin f We are all trans* 
gressors of the moral law, and the Unitarian tells us, that tbe 
Scriptures reveal t6 qs the doctrine, of immortality more clearly 
than ever it was known fjefore, and adds, that they contain :a 
tystem of the purest morality; but what consolation can this 
imjjartyif it be a morality I have notin every, iota practised^ 
The more enlarged my views are of the moral law, the greater 
'will be the claitiosof the righteous Governor, and the greater will 
be'my condemnation in violating it^ unless I can discover how 
my guilt is to be removed. I find a revelatioa to be necessary, 
— ^it is given, and just so much i^ revealed concerning my Sa- 
viour, a^ is useful to me to know. To use the language of 
D wight, this truth is derived with absolute- certainty iron), the 
wisdom and gooduess oiF' God. Whatever is revealed by this 
wisdom and goodness; and whatever i$ withheld, is by the saine 
wisdom and goodness vnthheld. That which is revealed, we 
aie reqiiired by the aulhprity of God to believe; and ase 
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bound to have no reference in our faith to that which is wiCh;. 

held. Whatever mysteries may be inferred from the things 

stctually itevealed, cah in no manner affect them, and ought in ho 

manner to affect our faith in them. All that is taught is exactly 

true, and ought to be faithfully believed, although all tliat i^ true 

£s not taught, nor capable of being divined by such weak xnirids 

as ours. 

This revelation takes man where it finds him, and in a strife 
of sin and ruin, condemned by the law of God to fina(l perdition, 
and incapable of justification by his own righteousness. In thui 
situation it knnounces a Savior, divinely great, assuming human 
nature, to become an expiation for the sins of the world ; reved« 
ingto mto the way to liecouciliatioh to God, and inviting man- 
kind to embrace it and be saved. The acceptance of this 
expiation is announced from the mouth of God himiself. The 
terms on which we may be feconciled are disclosed with exact 
precision and perfect clearness. Faith in the Redeemer, — re- 
pHentance to^Vards Gdd, and holiness of character, involve them' 
adl. 

2d July, 1824. THE EDITOR. 



To the Editor of the Kent Magazine* 

Sir,— I regret, as you profess to have been educated bii liberal 
principles, that you should in your reply to my letter of the 10th 
June, and which reply was inserted in your Miscellany foi: this 
month, commence your observations, by quoting in your first 
Jtentence, the remarks of the Editor of the Evangelical Maga^ 
kine, published in the number of that work for July ; such sen- 
timents confirming the belief j that there is a tendency to bigotry 
arid intolerance in the minds of those, who profess the doctrines 
of Galvin. And when it is obvious, that harsh and reproachful 
language; furnish no evidence wliatever, that the caiise against 
which it is directed, is not the cause of truth,— it is really sur- 
prising that any person possessed of common judgment should 
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have recourse to it ; for surely if we are desirous to coavince our 
opponents of the fallacy of their tenets, we are more likely to be 
successful, by conducting our arguments with temper and 
moderation. 

It is not my intention to enter into an examination of the 
various quotations you have made in support of your hypothesis, 
being impressed with a conviction, that my statement, that the 
common people among Christians in the early ages, were actually 
Unitarians, and believed nothing of thepre-existenceand divinity 
of the person of Christ— and whidi constituted the principal 
subject of 'my letter— -remains unrefuted, and uncontradicted by 
your observations. 

I will, however, remark, in reply to three of your quotations, 
that the reading, according to Griesbach's edition, of the 16Ui 
verse of ttie 3d chapter of Timothy — instead of God manifest in 
the flesh, is, ^* Who was manifest in the flesh." And in the 
1st chapter of Revelations, 8th verse, the words— ^Ae heginnmg 
and ending-^zadf in the 11th verse, the vrords^^I am j4lpka 
and OmegOy the first and the last — are omitted by that learned 
expositor, by which it will appear, there is an important variation 
^m the received text. And when it is asserted, by some of the 
most learned divines of the present day— and among them, th^ 
celebrated Dr. Marsh, Bishop of Peterborough — who have 
announced Griesbach's edition of the New Testament, the most 
perfect extant, it must surely be admitted, that the public veri 
sion, is not altogether, a faithful translation of the original. 

But even admitting that the received text is correct, with 
reference to the 3d of Timothy, although the word God is now 
used to denote true and proper Deity, this was not always the 
case. In the sacred Writings, the name God is frequently 
given to creatures, as well as to the Supreme Being. Moses is 
called God ; the Judges of Israel were called Gods ; they were 
called Gods, to whom the word of God came. Exodus, 7 c 1 v. 
Psalms, 82 c. 6 v. John, 10 c. 35 v. Hence it is evident, that 
the word simply by no means describes a particular nature, but 
is expressive of a peculiar office or relation. When applied to 
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the Supreme Being, other terms aie frequently connected with 
ity to describe His diaracter and perfections. lie is called v 
Jehovah God — the Most High God->the Almighty God— -the 
Only Wise God — the Invisible God, &c., titles never applied 
to any other being. If the term God by itself expressed true 
and proper Deity, the addition of other terms, to distinguish the 
MostHigh from other beings, would be superfluous. Could it 
be shewn that Christ is called God, ever so frequently in Scrip- 
ti^, it would not hence follow, that he is the Supreme Being, 
any more than Moses being called God, proves him the Supreme 
Being.; or, than the Judges of Israel, bdng called Gods, prove 
tliem all to be possessed of true and proper Deity. He may be 
a God by office, yet not by nature, by the appointment of the 
Fadier, yet not be absolutely supreme. The name denotes go- 
vernment and dominion, and as the government is on the 
shoulder of Christ, he is constituted Lord of all. 
. The prophecy of Isaiah, to which you have refi»rred> and 
which is inserted, as a genuine jportion of the Gospel of St. 
Matthew, in all the versions now extant—with the exceptionr of 
the ^ Improved Version/ is, in the opinion of many learned men, 
Bcclusively applied to Hezekiah, the son of Ahaz^ figuratively 
designated, as the Son of the Virgin, the Daughter of Zion, to 
wit, Jerusalem, foretold by the Prophet, as the deliverer of the 
City from the hands of its enemies, though its utter destruction 
was then threatened by the Kings of Syria and Israel. The 
words * a Virgin*— according to the Received Text— are, * the 
Virgin* in the original Hebrew, and in the Greek of the Sep- 
tuagint, and was so translated in the English Bibles, prior to 
the reign of James I. But unless Ahaz was aware of the allu- 
sion of the Prophet, the use of the definite article in this 
passage must be quite inexplicable ; and no one will contend for 
a moment, that it was given to that wicked King, to understand 
that the mother of Jesus the Christ, vrasthe person alluded to ; — 
what then could Ahaz have comprehended by the expression 
* the Virgin V On refening to 2 Kings, 19 c, 21 v., we find the 
same Prophet makes use of the very expression, when he informs 



xhe Kmg, UezMahf of «be deniinfciatibh of <3od against Sen- 
iiflcfi«rib, tlie blas|1h^mous King df A'SSyria, "who "Was at thitt* 
time best^hig Jerusalem. '"This is Reword The Lord hath 
*^8poketi eoiibei^ing him ; the Virgin, the Daughter of Zidn, 
** h<ith despised ihee, and latighed thee to 9com." It is fm'pos- 
slbte TO conceive that thiese ivoA-ds, expfessly spoken of the King 
dT Assyria, b^r tifay alksibii to the Wither of Jesus ; and it 
iHusfrates clenrly %h6 oth^ft^i^ dbscMte el^pression of the Pro- 
phet addressed to Ahaz, when he 'ftfretbid to him, the happy 
nngti of his succcissbr Hezektah. In Isiiidh, lO c, 32 ▼., ** He 
*' (the King of Assyria) shafl shd^ehis hand atgainst the iffonnt 
'*'of the dttughter of Zibn, ^e Ml) of Jertisalem.^' llie eipithet 
' the d^tfght^r* of 2Kbn, vi^hich in the last passage, was used as 
synonymoas Wfth^tlile Virgin/ here signifies Jehisalem itself, in 
vt^kh it was comtnonty used ito the figutative language of the 
Prophet, and no doubt well ixhderstbod by Ahaz : for we find 
the same word in iMmy other passages used, either to signify a 
City, or the pebpie of a City. 

If, as declared (ly sdme writers, the Child prcAnised in Isaiah, 
7 cV 14 v.^ be the same as alluded to, in 9 1., 6 ▼., and 10 c, 
17 ▼., it is quite evident from the content, thai he =#as to be the 
difliverer of the Jews from the hands of the Kmg of Assyria j and 
Wal to bedistmguiished by the excellefice of his adininlBti^tion, 
and'tbetMpect in which he was to be held by all nations. 
Making' allowance for the hyperbolical style of eastern nations, 
nbthingecuT more apply as pTophecy/than the passages do to the 
leign 6f llellekiah^ as de^ribed in Kingi and Chronicles, But 
What^ it may be asked, had the birtli of Jesus the Christ, to do 
with t!ie destruction of the King of Assyria }- or how it could be 
Aid, that before he <* knew to reftise the evil arid choose the 
^good,** the laiid of Syria and Israel, should be deserted by their 
respective Kings^ Rezin and Pekah-^^ho were gathered to their 
Fatheta, many hundred years before Christ was bom ? 

'This illustrious son of Ahiiz Wai not the only King among 
the select nations of God, that was honoured with such names 
as Ileiekiah, or, «God my^ stumgth/' attd EmmanuaV, or, ^^ God 
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<< wiUi OS ;" and also with such epithetHy as ** Wonderful, Coun« 
<' cUioTi tlie ASighty God, the everlasting Father, and Prince of 
"' Peace." We find several other chiefs of that tribe, that used to 
walk in the .way .of' God, dignified in Scripture with namet of a 
eimilar importi Genesis, 32 c, 28 v., <^ And he said thy name 
** shall be, called, no more Jacob^ but Israel, (i. e., Prince of 
^* God), for as a prince haft thou power with God and with 
<« men, and has prevailed.'- Psalm 89, v^ 18, ^ For tlie Lord 
^*is our deienoe, and 'the Hofy One oflsrael is. our King ;" 19 
t<^ ** Then thou jspakesl^in vision to MifHolyOne^ and- saidsf 
>^ I have laid help upon- one that is- Mighty : I ha^ exalted 
^* one ^bos^n out of the .psople.'V^ 20 v., '* I' have found David 
<* ray servant'; with my holy^'oil have I anointed hire :" and 
^ v^^l will n^^ him my first bom, liigher then the kings of 
•** tfaefearth*" As-to the word << a virgin," foundln the Englisb 
tiMislation, on refereuoe (as^ before observed) to the original 
Hebeew, as*^ well as taihe Greek of the SepUiagint, you will 
judge wWhiss-a tfanslatian^ wMek -se entirely perverts the mean- 
ing, tbrougbout, by.>intn wllef» we cannot suspect of jgnoranee 
bf;^o»ginal Jangvage, most not have proceeded from a pre- 
vioue4elenninatioii te afqply the term < virgin' as found in the 
PfOphety to<the/Aio|her.<of our Saviour, in order that ibe high 
tklea applied to Hfiiekiahvmigbt in the meet unquaitfittd man- 
-nnhe understoed- of Jesus.* 

1Viai^<other.^obsesirations oeuld 'be adtanoed in^eupport ofihe 
hypothcsb^tbatithe tptopheoy exclusively applied to.Uezekiah ; 
but Ifemths/finegoing remarks il will surely appear, even to 
tho8e.tmosl.'preju4iced>in>'fiivour of the popular doctrine, that 
such an^ interpretation is wananted by the language of Scripture. 
Qrotiue and other learned ^K>mineniators, finding that many 
of: the prophecies sqpposed to relate to tlie Messiah, had an 



^ Mn. Moore^(Caooo of S^ Paul's) copjectiires that, the Hebrew 
word th^ virgin, in Isaiah, signified a virgin recently espoused to 
Abais. ** This ta eztvenely probable," say the Editors of 'the 
Britisb.Cntic, "and further; enqaixy may perbpps priuve that such 
" was the customary appellation for one of the lloyal wonstn, 
*' taken to -the lank'ef Qaeen or Spouse.'' ' 
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obYious reference to eminent individuals who existed long before 
the time of Jesus, and wishing, at the same time, to retain in 
jts full force the argument infavourof Christianity deduced from 
the prophecies of the Old Testament, had recourse to the theory 
of a double sense. Lowth availed himself of the same ingenious 
contjivance in tlie notes to his translation of Isaiah ; and sanc- 
tioned by his authority and example, this double dealing with 
the Scriptures of eternal truth. Whiston, with characteristic in- 
genuousness, opposed this tlieory, and contended, that ^ the 
** prophecies of the Old Testament, at all appertaining to the 
** Messiah, particularly those which are quoted as testimonies 
** and arguments in the New Testament, do properly and solely 
<* belong to the Messiah, and do not at all concern any other 
** person/' And Dr. Benton in his ** Essay concerning the 
** Unity of Sense,**"— madejit bis profest object—" to shew that no 
** text of Scripture has more than one tingle tente." In accom- 
plishing this object, the last mentioned writer was eminently 
successful : and although I cannot (says a learned Theologian) 
always agree with bim in the application of his own principles, 
to the correctness of those principles themselves, I cordially and 
unhesitatingly 'subscribe. '* We justly comlemn the answers of 
*^ the Heathen Oracles,** says Dr. Benson, <<as riddles, dark, 
''and obscure, vague, and indefinite, capable of being turned 
** many ways, without certamly knowing which sense was in- 
^ tended, or in what way they were to be understood. But 
*^ Divine prophecies should be intelligible, and have one deter- 
** minate meaning ; that it may be known when and how they 
'* are accomplished. We admire it as an excellence in Homer, 
<* and other celebrated writers of antiquity, that their meaning is 
** expressed clearly ; and may we not expect, when God speaks 
** to men, that his roeanini( should be expressed in as clear and 
** determinate a manner ? In a word, if the Scriptures are not 
«* to be interpreted, like the best ancient authors, in their one 
** true, and genuine weaning, the common people will be led to 
« doubt whether or no the Scriptures have any meaning at aU. 
^ They will be for ever at a lots what to believe, and what to 
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*' practice, upon what to ground their comfort here, and their 
" hope of salvation hereafter/' Tlie question then is —to whom 
did this prophecy apply ? In answer thereto, many eminently 
learned men would say, tliat it solely and exclusively applied to' 
Hezekiah. 

You have stated, that ''The actual transgression of man is 
** obnoxious to Divine wrath, and nothing short of Divine in- 
** terposition in roan's behalf, could possibly save men from 
'* eternal death. Sin is of an infinite nature, because committed 
'* against an Infinite Creator, and to render the attribute of 
** Divine justice consonant to Divine perfections, man, who is a 
" finite being, was incapable of paying the demand to justice for 
\* transgression, — this satisfaction was made by one who was 

Infinite** According, therefore, to your interpretation, it was 
not the man Jesus who died upon the Cross, but God himself. 
This interpretation must assuredly be totally at variance with 
the true intent and meaning of the Scriptures — for the supposi- 
tion that the God of Nature — the Almighty Creator of the 
Universe, should die on a Cross, — a voluntaiy sacrifice for the 
purpose of appeasing his own wrath, — or in other words, to 
make satisfaction to himself— i& a proposition of such 'a 
monstrous character, that it surely cannot for a moment be se- 
riously entertained by any man, who takes a rational and con- 
siMent view of the Sacred writings. 

As many remarks have been made on tlie told and heartless 
rystem of Unitarian Christianity, I will conclude, by quoting 
tlie following extract from a Sermon, lately published; the 
object of which, was to vindicate the simple doctrines of the 
Gospel. ** Our particular views"— says the Author — " have 
** been commonly denounced by our Trinitarian brethren as 
" being wholly defective in moral value, because they make us 
^* acquainted with no atonement for the supposed original and 
V infinite guilt of fallen nature, without which atonement, it is 
** said, we can have no sure hope of the mercy and favour of 
**.^ God. But thia is plainly nothing less than to raise an objec- 
" tion to our views upon a gratuitous assumption of the truth of 
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** their own ; for unless the most untenable and gloomy doctrines 
*' of orthodoxy be first admitted as true, such an atonement was 
** never needed by man, nor could have been accepted by God. 
'* It is little better than sophistry, therefore, to charge our repre- 
** sentation of Christianity with being defective, because it 
*' contains no remedy for an evil which, if this representation be 
** correct, never existed. The truth, we humbly presume, iv, 
^ that our brethren, by their misinterpretation of the Sacred 
** writings, 6rst plunge the whole human race, into an imaginary 
«< abyss of guilt and woe ; and next, by further misinterpretation, 
*^ discover an imaginary method of delivering some few out of 
*' this abyss, which they call upon us to admire as a peculiar 
*' excellence of their system. They first, by their own vain 
*' imaginings, cast over the whole face of human existence a 
*' thick darkness which shuts out every ray of hope from the 
** bosom of man, and then reproach us that we have no doctrine 
** purposely revealed to dispel the withering gloom which they 
** themselves have created. But for every moral and spiritual 
*' want, with wliich man really becomes acquainted from nature 
^' or from revelation, assuredly Unitarian Christianity afibrds ao 
** abundant supply. To the penitent sinner it points out a sure 
** way by which he may attain to the forgiveness and favour of 
** God, and this in a path expressly consecrated for the purpose, 
** by the mercy of Heaven, even in the broad way of repentance 
** and reformation. To them that be slow in the practice of vir- 
" tue and piety, it brings all the pleasing and all the awful 
** motives to righteousness, arising from the great themes of 
" future judgment, eternity, and the divine favour. To the 
*' mourning children of affliction, it afibrds an inexhaustible 
^ fountain of consolation and peace, by giving them fiiith in the 
** constant providence of a Heavenly Father, whose dispensations 
. ^ are all mercy and truth. To them whose eyes are closing in 
'< the darkness of death, it reveals the light of life and immor- 
'' tality. And if men have been brought to suppose, that they 
^ need anything of religion further than thiS| tliej ar^ misled by 
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** false views of their own condition, or of the character and 
" government of God," 

Finally, — let us at all times endeavour to do justly, to love 
mercy, and to walk humbly with our God ; and then, whatever 
may be our faith in certain creeds, articles, and confessions of 
faith and doctrine, drawn up by fallible men, we may entertain 
a well grounded hope, that we shall at last, through the media- 
tion of our Saviour, and the mercy and goodness of God, be 
partakers of the kingdom of Heaven. 

1 am, &c 

31st August, 1824. * DENSYLI.' 

The preceding Letter, the Editor of the Kent Magazine did 
not publish in his Miscellany, which ^ Densyli' attributed to his 
disinclination to give further publicity to any additional remarks 
in defence of the Unitarian doctrine. ^ Audi alteram partem,*' 
is a principle on which, every person possessed of a liberal mind 
will always act Surely, therefore, when we publish remarks 
which have for their object, the vilification and misrepresentation 
of the religious opinions of those who are opposed to us, in our 
interpretation of the Sacred writings, it is but equitable and just, 
10 give the party whom we attack, every opportunity of vindica- 
tion, so that the public may be enabled to come to an impartial 
judgment thereon. 

' Densyli' would never have addressed the Editor of the Kent 
Magazine, had not the first number of his work, contained the 
following illiberal, unjust, and reproachful remark — '< There are 
*' some Infidels among us, who to avoid the odious name of 
** Atheists, would shelter and screen themselves under the new 
'' name of Deists or Unitarians.'^ But in order further to evince 
the want of truth in this observation, let us contrast the belief of 
Debts, with that of Unitarian Christians. 

Deists renounce the Christian Revelation altogether ; Unita- 
rians receive the Gospel as a revelation from God the Father, by 
hisonly Son our Lord, Jesus the Christ. Deists believe Jesus 
to have been a cheat and impostor ; Unitarians believe him as 
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the inspired messenger of God, the Messiah, and Saviour of 
mankind. It may be justly asked, then, what more can be 
needed than these plain simple facts, to sliew that Unitarians do 
holtl otiier belief, than what is professed by Deists and Infidels ? 
Further, Unitarians believe in tlie miracles of Christ, his Death, 
Resurrection, and Ascension ; they believe in him as the Me- 
diator and Redeemer, and through faith in him, and repentance 
unto newness of life, they humbly look to the promise of salva- 
tion. After this statement, it must surely be admitted by every 
reasonable man, tliat there is a wide distinction, between Deists 
and Unitarian Christians. 

The Trinitarian and the Unitarian equally acknowledge the 
Divinity of Christ's mission, or, that he was the Messiah pre- 
dicted by the ancient prophets ; and the chief point of dispute is, 
whether the Messiah be a man highly inspired, or one of the 
angelic order, or as a being possessed of the attributes of Deity. 
Let every man he fully persuaded in his own mind. This was 
the advice of St. Paul to the primitive Christians, and no sub* 
Btantial reason has been, or ever will be, given for its being 
abandoned. Therefore none should be upbraided, because ibey 
differ with us in opinion. For a Protestant, who demands, and 
exercises the right of private judgment, to deny it to his brother, 
is an unpardonable inconsistency. It is also an act of injustice, 
and, therefore, contrary to reason, condemned by revelation, and 
prejudicial to the best interests of mankind. ** No way whatso- 
" ever," says the immortal Locke, ^' that I shall walk in against 
" the dictates of my oonscience, will ever bring me to the roan- 
" sions of the blessed. I may grow rich by an art I take no 
" delight in. I may be cured of some disease by remedies I 
'' have no faith in ; but I cannot be saved by a religion that I 
" distrust, and a worship that I reject. It is in vain for an un« 
'< believer to take up the outward shadow of another man's 
** profession ; faith only and inward sincerity are the things that 
« procure acceptance with God." 

In defence, therefore, of our own interpretation of the Sacred 
writings, we ought invariably to abstain from heaping obloquy 
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and reproach on those, who cannot conscientiously accord with 
us. We certainly have an unquestionable riglit, by £iir and 
legitimate argument, to defend the doctrines of our own church , 
and to question the correctness of the reUgious opinions of others; 
but we have no right to use harsh and reproachful language 
towards those, who cannot interpret the Sacred writings agree- 
ably to our own hypothesis, such conduct being totally at 
variance with the mild and beneficent principles which every 
Christian should profess ; for our Saviour said, " Why even of 
« yourselves judge ye not what is right/*— And St. Paul— 
" Prove all things, and hold fast that which is good." And 
when it is considered that ^< the best of interpretations were but 
'* the interpretations of men, and that the best of men were liable 
** to err/* surely we ought to evince charity and forbearance 
towards those, whose religious tenets we imagine, are founded 
in fiillacy and error. 

The Christian worshipper should worship in Truth ; and 
nothing is true to the human mind, but what carries conviction 
to the understanding : another man's truth is error to him who 
does not see it as true. If any one is convinced that the doc- 
trine of the Trinity is proclaimed in the Bible, let him teach and 
expound it to the utmost of his power; but let him claim no 
dominion over the faith of others ; and, much less, assume the 
power of excommunicating and denying the name of Christian 
to any one, who receives Christ as his Lord and Master, and 
admits the Scriptures as the highest source of Divine instrucliun 
vouchsafed to mau. 
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The Unitarian interpretation of the following passitge, in the 
28th chapter of St. Matthew's Gospel — ^* Go ye and teach all 

nations, baptizing them in the name of the Father, and of the 

Son, and of the Holy Ghost." — ^This passage having been 
quoted by the Editor of the Kent Magazine, as sufficient, to 
esublish the doctrinetof the Trinity^and consequently the divinity 
of the person of Christ. 

A profession of belief in God is unquestionably common to 
all religions supposed to have been founded on the authority of 
the Old Testament ; but each is distinguished from the other by 
a public profession of fiuth in their respective founders, express- 
ing such profession in a language that may clearly exhibit the 
inferior nature of those founders to the Divine Being, of whom 
they declare themselves the messengers. This system has been 
carried on from the firsthand was no doubt intended to serve as 
a perpetual distinguishing mark of^ faith. The Jews claim that 
they have a revelation, rendering belief not in God alone, but in 
Moses also, incumbent on them. Exodcs, 14 c, 31 v. — ** The 
** people feared the Lord, and believed the Lord, and his servant 
Moses.** But the term ** his servant Moses** in this passage, 
suffices to prove the subordination of Moses, though, declared, 
equally with God, to be an object of their belief. In like man- 
ner Mahummudans, in the first acknowledgment of that system 
of religion, are directed to profess feith in God, and also in Mo- 
hummud his messenger. The term " his messenger'' removes 
every doubt of Mohummud's identity or equality with God ; so 
the epithet ** the Son," found in the passage, '* Baptizing them 
*' in tlie name of the Father, and of the Son, &c.," ought to be 
understood, and admitted by every one, as expiessing the created 
nature of Christ, though the rooit exalted among all creatures. 
If baptism were administered to one embracing Christianity in 
the name of the Father and the Holy Ghost, he would thereby 
be no more enrolled as a Christian, than as a Jew, or a Mohum- 
mudan ; for both of them, in common with Christians, would 
readily submit to be baptized in the name of God, and his pre- 
vailing influence over the universe. But as Christianity requires 
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a peculiar faith in Jesus, tis the promised Mesqiah, the gracious 
Saviour enjoins baptism in the name of the Son also, so as to 
distinguish his happy followers firom the Jews and the rest of the 
people. A mere association of names in divine command- 
ments, therefore, never can be considered as tending to prove 
identity or 'equality between the subjects of those names : such 
junction of names is found frequently in the Sacred writings, 
without establishing unity among tlie persons whom tl;ose 
names imply. 

The association of the name of the Holy Spirit with that of 
the Father of the Universe in the rite of baptism, has been con- 
sidered by Trinitarians as decisive of the hypothesis of the 
separate personality of the Spirit, and consequently of the doc- 
trine of the Trinity. 

2 Chron., 20 c, 20 v., '' Jehoshaphat stood and said, hear 
^ me, O Judah, and ye inhabitants of Jerusalem ; believe in the 
^ Lord your God, so shall ye be established ; believe in his Pro* 
" phets, so shall ye^prosper,'' wherein the name of the Prophets of 
God is assiocated with that of the Diety himself in the profession 
of belief, which is considered by Christians of all denominations, 
more essential than an external symbol of Christianity. Again, 
•in Jeremiah, 30 c, 9 v., »< But they shall serve the Lord their 
'' God, and David their King, whom I will raise up unto 
^ them *' The Lord here joins his name with that of David in 
the act of religious service, which is in the strictest sense due to 
God alone. Would it not, therefore, be unscriptural to make 
an attempt to prove the Diety of the Prophets, or David, under 
the plea that their ns^mes are associated with that of God in 
religious observances ? But we must do so, were we to follow 
the reasoning generally adopted. 

God is invariably, in Bevelation, represented as the main 
object of belief, receiving worship and prayers that proceed from 
the heart, through the iirit bom of every creature, the Messiah : 
" No man cometh unto the Father but by me," John, 14 c., 16 
V. ; and leading such as worship him in spirit to righteous con- 
duct, and ultimately to salvation, through his guiding influence. 
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which is called the Holy Spirit : " When he the spirit of truth 
•« is come, he will guide you unto all truth/' John, 16 c, 13 v. 
There is, therefore, a moral obligation on those who avow the 
truth of such reveLition to profess their belief in Grod, as the sole 
object of worship; and in the Son, through whom they, as 
Christians, should offer divine homage ; and also in the Holy 
influence of God, from which they should expect direction in 
the path of righteousness, as the consequence of their sincere 
prayer and supplication. For the same clear reason also, in pub- 
licly adopting this religion, it is proper for those who receive it, 
should be baptized in the name of the Father, who is the object 
of worship ; of his Son, who is the mediator; and of that in- 
fluence by which spiritual blessings are conveyed to mankind, 
designated in the Scriptures as the Comforter, Spirit of Truth, 
or Holy Spirit. As God is declared through his Holy Spirit to 
liave led to righteousness such as sought heartily his will, so he 
is equally represented to have, through his t£/ra/^, afflicted rebels 
against his authority, and to have prospered through his infinite 
mercyt those who manifested obedience towards him ; as appears 
from the following passages: 2 Kings, 24 c, 20 v., "For 
** through the anger of the Lord it came to pass in Jerusalem, 
** until he had cast them out from his presence." Psalm 90, v; 
7, ** For we are consumed by thy anger, and by thy wrath are 
•* we troubled," Psalm 21, " And through the merer/ of the 
** Most High he shall not be moved." Psalm 6, v. 4, " Return, 
** O Lord, deliver my soul : O save me for thy mercy* 8 sake." 
Nor can we legitimately infer the idea of the self-existence, or 
distinct personality of the Holy Spirit, from such metaphorical 
language as the following : ^ The Holy Ghost is come upon 
« you," Acts, 1 c, 8 v. « The Holy Ghost shall teach you," 
Luke, 12 c,, 12 v. " The Comforter, who is the Holy Ghost, 
" whom the Father will send," John, 14 c, 26 v. For we find 
that expressions of a similar nature are applied to other attri- 
butes of God, personifying them equally with the Holy Spirit. 
Psalm 57, 3 v., <^God shall send forth his mercy and his 
** truth** Psalm 85, v. 10, " Mtrcy and truth are met to- 
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** get'ier." Psalm 100, v. 5, "The Lord is good, his mercy is 
« everlasting/* Psalm 33, v. 22, " Let thy werry, O Lord, be 
^* ujx)!! us." Psalm 36, v. 5, *• lliy mercy , O Lord, is in the 
^* heavens." Psalm 108, v. 4, " For thy mercy is great above 
** the heavens " Ezelviel, 7 c, 3 v., ** I will send my an^er 
" upon him." 2 Chren., 24 c, 18 v., ** Wrath came upon 
'' Judah for this trespass/' 

If by the term <' Holy Ghost** be meant a tlurd distmct person 
of tlie (iodhead, equal in power and glory with the Father of ail, 
what do Trinitarians understand by such expressions as the fd- 
lowing? viz.: — Matthew, 3c^llv«, and Luke, 3c, 16t. 
•* He shall baptize you with the Holy Spirit and with Fire." 
Acts, 10 c, 38 v., ** God anointed Jesus of Nazareth with the 
'*' Holy Ghost and with power.'' Matthew, 12 c, ^ v., ** \ 
« cast out devils by the Spirit of God." v. 21, *• All manner 
''* of sin and blasphemy shall be forgiven unto men-: but bias* 
'^^ phemy against the Holy Ghost shall not be forgiven unto men.*' 
Luke, 4 c, 1 V. 1( the term ** Holy Ghost/* be synonymous 
^ith the third person of the Godhead, and '' Christ" with the 
second person, the foregoing passages may be read as foU«ws :-* 
^* He, the second person, shall baptize you with «the third person 
•^ of the Godhead and with fire.** " God anointed Jesus of 
Nazareth (the second person of the Godhead) with the tliird 
person of the Godhead and with power." •* I (the second 
" p«»rson dfthe Godhead) cast out devils by the third person of 
" the Godhead," ** All manner of sin and blasphemy even 
'" against the 6rst and second persons of the Godhead, shall be 
*^ forgiven unto men ; but blisphemy against the third person of 
" the Godhead shaH not be forgiven unto men." ** Jesus (the 
'* second person of the Godhead) being full of the third person 
'^ of the Godhead, returned from Jordan.** But little reflection 
is necessary to enable any one to perceive the inconsistency of 
such paraphrases as the foregoing, and the reasonableness of 
adopting the usual mode of Scriptural interpretation of the ori- 
ginal texts, according to which the foregoing passages may be 
understood ^*follows:—« He shall baptize you with tlie spirit 
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" of truth and purity.'* " God anointed Jesus o^ Nazaretli with 
" bis holy influence and power." " I cast out devils by the in- 
'* fluence of God/' " All manner of sin and blasphemy, even 
" against the Christ, the first-bom of every creature, shall be 
" forgiven to men ; but blasphemy against the power of (Tod, 
" shall not be forgiven unto men." " Jesus being full of the 
** influence of God, returned from Jordan." Still more dan- 
gerous to true religion would it be to interpret; according to the 
Trinitarian mode, the passages which describe the descent of the 
Holy Ghost upon Jesus on the occasion of his baptism. Luke, 
3 c, 22 v., <* And the Holy Ghost descended in a bodily shape 
" like a Dove upon him.** For if we believe the Spirit in the 
form of a Dove, or in any other bodily shape, was really the third 
person of the Godhead, how can we justly charge with absurdity 
the Hindoo legends of the Divinity having the form of a fish or 
any other animal ? 

It ought to be remarked with respect to the text above quoted, 
denouncing eternal wrath upon those who blaspheme against tlie 
Holy Ghost, that the occasion on which the term was made use 
of by Christ, was the accusation of the Jews, that his miracles 
were the efiects of an influence of a nature dii-ectly opposite to 
that of God, name'y ihe power of Beelzebub, the prince of 
devils. The Jews alleged that he was possessed of an unclean 
or diabolical spirit. ** Because, they said, he hath an unclean 
« spirit." Mark, 3 c, 30 v. « They said, this fellow doth not 
" cast out devib, but by the power of Beelzebub, the prince of 
** devib." Matthew, 12 c, 24 v. Jesus affirms, that the spirit 
which enabled him to do those wonderfiil works was a holy 
spirit ; and that whatever language they may hold with respect 
to himself, blasphemy against that power by which he did those 
miracles would not be forgiven. *^ All manner of sin and bias- 
^ phemy shall be forgiven unto men : but blasphemy against the 
** Holy Ghost, shall not be forgiven unto men. And, whoso- 
** ever speaketh against the Son of Man, it shall be forgiven him : 
" but whosoever speaketh against the Holy Ghost; it shall not be 
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" forgiven him, neither in this world, nor in the world to come. " 
AJalthew, 12 c., 31 — 32 v. 

Were the words ** all manner of blasphemy in the passage in 
question, received as including blasphemy against Uie Father, 
the term must be thus understood : *' All manner of blasphemy 
** against the Father shall be forgiven ; but blasphemy against 
** the Holy Ghost must not be forgiven ;" and consequently the 
interpretation would amount to an admission of the superiority 
of the Holy Ghost to the Father. In the above quoted passage, 
therefore, the exception of the Holy Ghost, must exclude bias* 
phemy against the Father, and the whole should thus be inter- 
preted :— All manner of blasphemy against men and angels, even 
against the tirst-bom of every creature, shall be forgiven ; but 
blasphemy against the power of God, by which Jesus declared 
himself to have casit out devils, shall not be forgiven. For fur- 
ther illustration, the whole passage is here quoted. Matthew, 
12 c^ 24—37 V. — ** But when the Pharisees heard it, they said, 
^ this fellow does not cast out devils but by Beelzebub the prince 
^< of devils. And Jesus k«ew their thoughts, and said unto 
''* them, every kingdom divided against itself is brought to deso- 
** lation ; and evei^ city and house divided against itself shall 
** not stand. And if Satan cast out Satan, he is divided against 
^* himself; how shall then his kingdom stand ? And if I by 
^^ Beelzebub ca^ out devils, by whom do your children cast 
** them out ! therefore they shall be your judges. But if I cast 
^ out devils by the spirit of God, then the kingdom of God is 
"** come unto you. Or else how can one enler into a strong man''s 
"^ house and spoil his goods^ except they bind the strong man ? 
'^^ and then he will spo3 his house. He that is not with me is 
*^' against me ; and he that gathereth not with me, scatteretfi 
""abroad. Wherefore I say unto ^ou, all manner of sin and 
"** blasphemy shall be forgiven unto men ; but blasphemy against 
'** the Holy Ghost shall not be forgiven unto men. And whoso- 
*** ever speaketh a word against the Son of man, it shall be for- 
given him : but whosoever speaketh against the Holy Ghost, it 
^hall not be forgiven him; neither in this world, neither in the 
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<' world to come. Either make the tree good, and his fruit 
** good ; or else make the tree corrupt : for the tree is known by 
** its fruit. O generation of vipers, how can ye, being evil, 
*' speak good things ? for out of the abundance of the heart the 
** mouth speaketh. A good man out of the good treasure of the 
** heart, bringeth forth good things : and an evil man out of the 
'* evil treasure, bringeth forth evil things. But I say unto you, 
'* that every idle word that men shall speak, they shall give ac« 
^ count thereof in the day of judgment. For by thy words 
** thou shall be justified, and by thy words thou shall be con- 
^ denmed.'' Mark, 3 c, 29 — 30 verses : *' But he that shall 
^ blaspheme against the Holy Ghost hath never forgiveness, but 
** is in danger of eternal damnation : because they said, He 
** hath an unclean spirit*" 

Is it not evident from the above authority of Jesus himself, 
that the term *' Holy Ghost" is synonymous to the prevailing 
influence (^ God ? and had not the power by which Jesus per- 
formed his miracles the same origin, and was it not of the same 
nature as that by which the children of Israel performed theirs ? 
^^ If I by Beelzebub cast out devils, by whom do your children 
^ cast them out ? therefore they shall be your judges.*' It may 
not be without use to notice here, that frequent instances are re- 
lated in the Scriptures of the influence of the Spirit of God, iYi 
leading righteous men to truth, before Jesus had commenced the 
perfonnance of his divine commission ; in the same manner as 
it operated afterwards in guiding his true followers to the way of 
God, subsequent to his ascent to Heaven, in consequence of his 
repeated intercession with the Father. This will fully appear 
from the follovring passages :— »Mark, 12 c, 36 v., *< David him- 
^' self said by the Holy Ghost, the Lord said to my Lord, sit 
'< thou on my right kand, till I make thine enemies thy foot- 
*^ stool." The Evangelist Matthew employed a similar expres- 
sion, c 22, V. 43, ^ How then doth David in the spirit call him 
^ Lord ?" Luke, 4 a, 1 v., << And Jesos, being full of the Holy 
** Ghost, returned from Jordan, and was led by the Holy Spirit 
« into the wilderness." It must not, therefore, be supposed, that 
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ihe numifestation of this holy attribute of God, is peculiar to the 
Christian dispensation. \\'e find in the Scriptures the term 
** God" applied figuratively in a finite sense to Christ, and to 
some other superiors, as has already been noticed : a circumstance 
which possibly may have tended to confirm such as are rendered 
from their early impressions partial to the doctrine of the 
Trinity, in the prepossessed notions of the Deity of Jesus. But 
with respect to the Holy Ghost, there, surely, does not appear a 
single passage in the whole Scriptures^ in which the Spirit is ad- 
dressed as God, or as a person of God, so as to afford the be- 
lievers of the Trinity an excuse for their profession of the God- 
head of the Holy Ghost. The only authority they quote to this 
effect, are as follows : Acts, 5 c, 3 — 4 v., << Peter said, Ananias, 
*^ why hath Satan filled thine heart to lie to the Holy Ghost." 
** Thou has not lied unto men, but unto God.** From which it 
is concluded, he that lieth to the Holy Ghost, lieth to God. 
John, 15 c, 26 v , '* But when the Comforter is come, whom I 
^ will send unto you from the Father, he shall testify of me.'' 
As to the first of these texts, it is to be remarked, that any sin or 
blasphemy against one of the attributes of God, is of course 
reckoned a sin or blasphemy against God himself. But this 
admission amounts neither to a recognition of the attribute, nor 
of its identity with God. With respect to the mission of the 
Spirit of IVuth as aproof of its being a separate existence, and 
not merely an expression for the influence of God, the passage 
in question if so taken will run thus : — '* But when God is come 
'^ whom I (God) will send unto you from God, even God who 
" proeeedeth firom God." Can there be an idea more poly- 
theistical than what flows from tliese words? Yet those who 
maintain this interpretation express their detestation of poly- 
theism* If with the view to soften the reasonableness of this 
interpretation, they think themselves justified in having recourse 
to the term " roysteiy," they cannot without injustice accuse 
Hindoos, the believers of numerous Gods under one Godhead, of 
absurdity; when they plead mystery in defence of their poly* 
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iinreasonabloncss may bo easily removed. 

It is surely, thcrcfiire, evident, fiom the foregoing remarks, 
that the text in St. Matthew's Gospel — •• Go ye and leach all 
nations, baptizing them in the name of the Father, and of the 
«* S)n, and of the Holy Ghost,*' cannot be applicable to ihe 
doctrine of the Trinity; and from the idiom of Sciipture Ian* 
guage, it can admit of no other determination than the following, 
VIZ., — Baptise in the name of the Father, as a profession of belief 
in God, as the sole object of vtvrship : in the name of the Son, 
as expressive of a peculiar faith in Jesus the Christ, through 
v9hom they, as Cliristians, should offer divine homage : and in 
the name of the Holy Ghost, or Holy Influence x>f God, from 
which they should expect direction in the path of righteousness, 
as a consequence of their sincere prayer and supplication; and 
by which spiritual blessings are conveyed to mankind, desig- 
nated in the Scriptures, as the Comforter, Spirit of Truth, or 
Holy Spirit. 

'< He who goes about to speak of the mystery of the Trinity," 
{^ys a late ancient and orthodox divine, ** and does it by words 
*' and names of human invention, tilking of essences and exist- 

encies, hypostases and personalities, priorities and equalities, 

and unity in pluralities, may amuse himself, and build a 
** Tabernacle in his head, and talk something he knows not what ; 
'* but the good man, thatfeelt the power of the Father^ and to 
'* whom the Son is become wisdonty and aanctification and re- 
** demptiofiy in whose heart the love of the Spirit of God is shed 
^* abroad— this man, though he understand nothing of what is 

unintelligible, yet he alone truly understands the Christian 

doctrine of the Trinity,** 

The doctrine of a Trinity ir. Unity is the strangest system of 
theology that ever entered into tlie minds of men, professing a 
belief in the Christian Revelation, it being evidently opposed to 
our Saviour's declaration, when he said — IViink not that I am 
come to destraif the Law or the Prophets : I am not come to 
destroy, but to Juijil, But the Law and the Prophets taught 
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nothing that bore the least resemblance to the doctrine of the 
Trinitv ; on the contrary, clearly and distinctly taught the faith 
and worship of the one living and true God; and this, Jesus 
himself exemplified, when he said — Ajler this manner^ there^ 
Jore, pray ye : Our Father which art in heaven. To say that 
three person are one God and one God is three persons, is the 
highest pitch of inconsistency, and nothing more manifestly con* 
tradictory can be imagined* It confounds and disarranges all 
our ideas, and destroys all the principles of sound and just 
reasoning. The man who can calmly admit this doctrine, must 
for ever part with reason in religion, and has no criterion lei^ 
him for distmguishing truth from error. He, who believes it, has 
no pretence for rejecting even the doctrine of transubstantiation 
itself. It is 80 palpably inconsistent with the nature of things, 
that tome who have held and contended fur the doctrine itself, 
could not bear to sec it drawn out, and fully exptessed in words, 
" The word Trinity (says Luther) sounds oddly, and is of 
'< human invention ; it were better to call Almighty God — God 
c( _than Trinity ;** and Calvin observes in like maimer, ** I 
** like not this prayer, O holy, blessed, and glorious Trinity ! It 
« savours of barbarity : the word Trinity is barbarous, insipid, 
*< profane, a human invention, grounded on no testimony of 
** God's word, a popish God, unknown to the Prophets and 
*< Apostles.'* All the real believers of the triple Godhead, (for 
the nominal and modal Tritarians are only disguised Unitarians), 
are guilty of a plain breach of the first sacred commandment of 
Go<l to man, '* Thou shall have no other God but me." They 
dishonour the one God and Father of all, by giving away his 
peculiar glory to another, and associating and comprehending 
other beings in the Godhead with him, who alone is the only 
Sovereign Lord of the Universe. They do this, no doubt, igno- 
rantly, firom the prejudice of education, and a mistaken appre- 
hension of the Scriptures. Whoever acknowledges more Gods 
than one is an idolator, according to the Scriptural definition of 
the word ; and no pretended unity of essence, or of nature, can 
ever make three distinct divine agents to bi one God. Divines 
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Tii^V amuse themselves, and deceive others, with scliolasticjargon) 
Arbitrary and unmeaniDg distinctions, and terms of human inven- 
tion ^ they may cry out mystery, ineffable mystery, but the 
nature of things will not be altered or changed. A God the 
Father— a God the Son — and a God the Holy Ghost, distin- 
guished by their persona! properties, and possessing each of them 
all the proper attributes of divine nature, will still be three Godt^ 
after all the unavailing attempts to prove them one God. As 
ihe doctrine of three divine persons, or intelligent agents, infers 
a breach of the first commandment, S0| in hke manner, the 
incarnation of God, or the supposed unions of the divine and 
Imman natures in Jesus the Christ, which the Trinitarians also 
maintain, necessarily implies a violation of the second precept 
of tl)e decalogue. That precept strictly prohibits the worship* 
i>>ng of the one true God> under any bodUy form or appearance 
Tvhatever ; and consequently tliose who acknowledge and adore 
iesus the Christ, as God, do manifestly transgress this com* 
mand. ^' For,^' as an able writer obierves, ** when the Pro* 
testants invoke the one Almighty God of heaven and earth, by 
his nativity and circumcision, by his agony and bloody sweat, 
his cross and passion, his death and burial, they represent to us 
the bodily form of tlieir Diety,as plain as if they placed a crucifiK 
*' before our eyes. And accordmgly they are not the churches 
** and books of devotion of Romau Catholics only, in which 
*< images and picftures are to be found of tlie htiman Dieiy^ of 
** God-man, as the orthodox affect to to call him, whom i>9fh 
** Papists and Protestants adore as tb# only true God.*' j|| 4f 
evident, then, that the Trinitarian faith g^ worship is a spjM^ 
of idolatry in two respects ; and it is trul|r inrprising that ritt#|i9il 
<:reatures can continue in the belief and ffwision of a syMhySo 
contrary to the word of God, and tlif nature of things. An 
eminent philosopher, and one of the gintest geniuMi that this 
kingdom ever produced {Lord Bacon) gave the following defi- 
nition of Christianitjr, as it is exhibited, or rather disfigured, in 
certain creeds and articles : *^ A Christian is one that believes 
*' things his reason caimot comprehet.d^ lie believes three to 
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^ 1)3 one, Ji!ul one !o be ihree ; a FutUer not to be older t'lan his 
** Sm; a Son to be equal to his Father; and one procevdin^ 
** from both, to be equal with both ; lie believes three persons 
^ in one nature, and two natures in one person ; he' believes a 
** virgin to be the mother of a son, and that very son of hers to 
** be her maker ; he believes him to have been shut up in a 
** narrow room, wliotn heaven and earth could not contain ; he 
** believes him to have been m time, who was, and is, from 
"everlasting. IJe believes him to hav« been a weak chitd 
** carried in- arms, who is the Almighty ; and hiii once to have 
** died, who only halh life and immortality in himself." 

The doctrine of the Trinity, if consistently adhered to and 
followed out, must have tlie worst effects with regard to practical 
religion, and tend to debase the nature of true^ genuine piety. 
When men once come to believe, that there are more divine per- 
sons than one, they very naturally ascribe different qualities and 
properties to them. Accordingly, the Trinit^irian tells us, th.it 
Cod the Father support? the majesty of the Godhead, and there- 
ibre they assign to him, a strict, inflexible justice, that lays him 
under the necessity of pardoning no sin, without an infinite 
satisfaction, in order to vindicate the honour of his broken law. 
God the Son, it seems, according to them-, possesses no such 
inflexible justice, for he not only forgives sins widiout any atone- 
ment, but makes an infinite satisfaction to the Fadier himself, 
(iod the Holy Ghost neither satisfies, nor is satisfied, and, there- 
fore, must be supposed, as well as the Son, to forgive sin freely. 
There are many absurdities and inconsistencies attending tlus 
irrational scheme of divinity. It is obvious, that while God the 
Father is considered in this tmamiable light, that the affections 
of his creatures must be transferred from him to the other two 
persons. The Holy Gbost will appear a more gracious and 
merciful being than the Father, because he requires no satisfac- 
tion ; and ihe Son will appear still more amiable than the Holy 
Ghost, because he not only forgives sins freely, but satisfies the 
I'ather's offended juj-tice. Thus, the " (i©d and Father of till ' 
Mill be unjustly deprived of tire love of his cieatures, and the 
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noblest iitcentifve to sincere contrkion, repentance,- ar\6*teCorjii^ 
tion, will be taken away^ For who can love a being tliat 
appears cruel, rigorous, severe, and divested of all those qualities 
which mutually beget pious and devout affections ? Again, the 
scheme of three co-equal divine per?sons render it impo«!sible (o 
"Jove the Lord OUT (Jod with aH the heart, soul^ and mind," as 
he has strictly commanded us to do. We cannot centre oiif 
supreme love upon three different objects. The highest afi'ec* 
tions of the hiKnan tnind are incapable of being divided^ And 
tre shall be led to esteem and regard some of these supposed 
divine persons more highly than others, in proportion as we 
conceive them to be more or less favorably disposed towards 
vs. This system is, therefore, unfavorable to rational piety and 
true devotion^and must have a tendency to produce superstitii fi 
and enthusia>in. It distracts and confounds the mind of tlie 
worshipper^ by presenting three different objects before him, ^ach 
of whom^ possessing all divine perfections, is equally entitled to 
that utmost reverence and love, which can be only given to one* 
These are some of the sad consequences resulting from this 
tritheistical scheme of religion, but they are not the only ones« 
The doctrine of the Trinity has had other baneful effects, by im- 
peding the progress of Christianity in the world, and preventing 
the conversion of Debts, Jews, Mohummudans, and Pagans. 
It is true, we ought not to give up any essential pan of our 
religion to please unbelievers of any denomination ; nor is it 
allowable to shape the doctrines of Christianity according to the 
fancies and caprices of men. But thb doctrine being no part of 
the faith once delivered to the Saints, but a corruption of it, it 
is truly melancholy to reflect hovv much the religion of .Tesus 
has suffered on that account The Deists in our own country, 
taking their notions of Christianity from the creeds, articles, and 
confessions of our national establishments, and not giving them- 
selves the troubls to examine the New Testament with critical 
care and skill, have taken it for granted that this tenet is con- 
tained in that incomparable book, and have assigned it as one of 
the reasons for rejecting the Chridtian faith. The Jews, alUiough 
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' •in the dhrly periods of their history, remarkably [woneto idolatry, 
and severely punished by the- Divine Being on that account, 
have yet, ever since their retius from the Babylonish captivity, 
presen'ed uncorrupted among themselves the faith and worship 
of the one livhig and true <7od, and are really a standing re- 
proach, on this account, to Christians. "The doctrine of the 
Trinity is one of their principal objections against Christianity. 
They look upon it with the utmost abhorrence, as an impious, 
idolatrous system, inculcating tlie belief of more divine persons 
than one, and raising the creature to the dignity of the Creator. 
Let a Trinitarian endeavour to convert a Jew to the belief of his 
own tenets, and he will tell him that- the law of<iod,the revela- 
tion of ^he Almighty in the- Old Testament, forbids it He will 
iell him that he will never give up the God of Abraham, of 
~ Isaac, and of Jacob,— ^the God of Moses and the Prophets,. the 
ene adorable Jehovah, the God of- Israel, who was the God of 
his ancestors, for this new God, this triune deity, that <^hristians 
bave devised. The creeds and public offices of devotion of the 
Jews are formed upon principles diametrically opposite to those 
of Trinitarians. One article of their creed is this-: "I believe 
** with an entire faith, that <jod the Creator is one person, and 
'* that the unity or oneness of which, is in him, is not in any 
** other." Apd a hymn which is in daily use among them, con- 
tains the following words : ^* And God shall be King over all 
'< the earth : in that day there shall be one God, and his name 
*^ one." Zach., 14 c, 9 v. In like manner as it is wiitten in 
t!»y law, <* Hear, O Israel, God our God, is one God.*' This, 
(snys ihe author from which this quotation is taken) is so drawn 
up by them, in opposition to the belief of Christians, as tlioii<<K 
we adored more Gods than one, or gave him more names than 
one, viz., that of Chii-tt. 

The Mahommedans have also expressed the strongest aversion 
*o the doctrine of the Trinity^ and have se^'erely reproached 
Christians fer their adherence to it The general prevalence of 
that doctrine gave Mahomet the greatest advantage in propa- 
gating and establishing his new religion. This impostor 
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arrogated to himsdf the title of t>ie prophet nnd messenger of 
dod, and sent to reclaim mankind from idolatry, and restore the 
Uue worship of the Divine Being, He borrowed his just no- 
tions of the divine unity from the Sacred Scriptures of the Old 
and New Testaments, which he owned to be the true revelations 
iirom God, but blamed Christians fcnr departing from them, lie 
had either the sagacity or good fortune to discover in the Bible 
what many Christian divines have not found, or afiected not to 
find there. Amidst all the rubbish and extravagance with whith 
the Koran abounds, the Divine Unity is a truth, which shines 
there with distinguished lustre ; and, in the opinion of «ome, 
contributed not a little to forvirard the rapid progress made by 
Mohummudanism in the world. The Mohummudans particti- 
larly value themselves upon this one article of their creed, and 
style themselves Moslems, or believers, on account of it. C hris- 
tians they make no scruple to call, Infidels and Idolaters ; nor 
is there the smallest hope^ that they ever will renounce their 
attachment to their pretended prophet, until Christianity is 
exhibited to them, under a very diflferent form from that which 
prevaib in most Christian countries, and the belief of the one 
only God, or Divine person, is fairly and unequivocally acknow- 
ledged. Nor can the conversion even of Pagans be expected, 
while the doctrine continues to be held and taught by Christians. 
Every argument by which we would attempt to convince them 
of their absurdity of a multiplicity of Gods, will be found to 
militate equally strong against the Trinity of Divine persons. 
"One may read" (says Emlyn) "in Le Compt's history of 
^ China, how the heathens derided the Christian doctrine of a 
** mortal God ; and upon that account esteemed Christianity as 
" fabulous as their own religion.'* And Dr. Causaban, in his 
book of Credulity and Incredulity, says, ** he could prove by 
** many instances out of history, that this doctrine has kept more 
** people from etnbracing the Christian faith, than any other 
** thing he knew of.'* One memorable instance of the truth of 
this assertion, out of many others, is the following. 

About the beginning of the last century, the King of Denmark 
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sent some lAUheran divines as missionaries to the province of 
Malabar, in the Bast Indies, in order to convert the inhabitants 
&i that country from idolatry to the belief of Christiauity. These 
xnbsionaries had many conferences v^ith the natives on Tarious 
theological topics, and were at great pains to show them the 
absurdity of their own religion, and induce them to changeit* 
J|r)|e following quotation is part of a conference betwixt a Mala- 
barian .physician of Nagapalam, and one of the missionaries.-*- 
^^mlpnarjf : God does not appear in a bodily shape, said J, 
■^if^ he ia^ a Spirit ; but he has appeared and revealed himself by 
.his^ Son Jesus Christ, who clothed himself with the garments of 
^^mertality, to the end that be might suffer for our sins^ reconcile 
. us to God, and bring us to him, and do his will, which is our 
^ salvation. If you believe in Christ, the Redeemer of manlyiji^ 
.your mind will be more and more enlightened in the kn<)|ii^M(|Mb 
of the Supreme Being. Who is his Son? said he (i4ij6L 
physician). And is he also God ? I answered, he is ^ Ged 
blessed for ever-*' But pray, Sir, recollect yourself, said he : 
have you not just now been inveighing against a plurality of 
Gods ? and now I find you have yourself more than one : the 
Father is God, and the Son is God ; then you have two Gods. 
I answered, — we do not believe in two Gods, but only in one 
God; though at the same time we firmly believe tliat theie are 
three persons in one divine essence, and yet these three persons 
are not three, but one God : and this we believe as a great mys» 
tery, transcending our weak, finite faculties. We are satisfied 
it is a revealed truth in Scripture ; and God, who knows him- 
self, has enjoined us to believe a Trinity of persons in one divine 
essence; which we call Father, Son, and Holy Ghost. If God 
has a son, said he, then your God, as well as some of ours, must 
have a wife, and is, by consequence,a material being* God is a 
Spirit, said I, and therefore has no bodily shape, and conse- 
quently could not have a son in the ordinary way of generation ; 
but, without any knowledge of a consort, he begat his son from 
eternity, by generation not to be paialleled by time ; and from 
Father and Son, proceeds the Holy Spint, \he third person in 
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tlie blessed Trinity, which, though to us mortals, inccmpreljefi- 
Hible, yet the {^rubability thereof may be shadowed furih by an 
easy, faiiiiliar comparison. Out of the immaterial soul of man, 
proceeds, and is born the understanding, and from the essence 
of tl.e soul arid understanding emanates or proceeds tlie will, and 
yet ti^ soul, (as to its essence), the understand ing, and the will, 
are really but one, ai)d ihe same thing. The application thereof 
iieasy to the doctrine ofthe Trikiiiy, as far as divine things may 
be compared tO'things created, that are within our ken. I find, 
ioid he, that you V^ith subtle ways of arguing can make a Trinity 
consistent with unity ; and if your explication is absolutely 
Yaece^sary to make others understand what you mean, pray allow 
us the sanKi ad%'antageJof explaining the doctrine of our religion, 
and putting it in the most ikvorable light we can for the exclud- 
ing of the absurdities imputed to us. And this once granted U8» 
It will' follow 'tliat our plurality does not destroy the vnitj/ of 
Ood, no more than yozir !/Wn<fy does. We worship the Gods 
upon no other account tliaii because^they are vicegerents of the 
Almighty, whose administration he employs in governing the 
world, as he did employ them Bfthe beginning in creating and 
' forming the same. And our God appearing among men at 
sundry times under different shapes, had at every apparition a 
difierent name given him, which contributed very much to the 
multiplicity of our images ; whereas, in truth, they are but 
different representations of the same God, under different aspects 
and appearances.* 

This passage is too plain to need any comment; and it is 
evident from it, that Pagans may, and do justify themselves in 
the faith and worship of any number of Gods whatever, by the 
same arguments that a Trinity of divine persons is defended. 
They can easily invent comparisons and fallacious modes of 
reasoning, and may with the same propriety make a specific 
Diety out of their numerous Gods or divine persons, as the 



* l*birty-four Conforences between the Danish mission iiries and 
thB Malubarian iirainins, traoslaied iiom the ilij^h iiuich, by Mr. 
Piiiilips, London, 1719. 
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Trinitarhns do out of lliree ; or may have recourse to otiier 
metapliysical subleties^ and tulk of persoualities, subsi!itenc(>^i 
modef, and rel itive properties ; and ttius any system of idol itry 
may becontended fur^upon the same principles by which a Trinity 
of divers persons is muimained. The Papists believe in Tran- 
tubsuntiation, by comparing it with thd doctrine of the Tririii y ; 
and when the absurdity of tlie former opinion is charged upon 
them by Protestants, declare that the one is not less consonant 
ta reason 'tliftn the otberr And it is no difficult matter to trace 
the rise of the whole system of Popery from (his one article alone. 
Wlien men onco went the length to exalt Jesus the Christ, to a 
proper equatily with (>od Almighty, they were naturally led to 
pay religious honours and worship to his motlier Mary indie 
mrxt place, and from thence proceeded the invocation of Saints 
and Angels, and tlie adoration of the Ilosrtnfter its consecratio-i. 
These are the dismal efiVcls that have followed from a rit- 
. paHure from the ^th and worship of the Father, the one only 
living and true God, and it is only by the reitoration oftlis 
. caftital and original article of the Jewish and Christian Revela- 
rions, that tbedownfiiU of the errors, both of the Romish ancf 
Protestant systems of theology may be citpected, and the general 
reception of Christianity in the world at large can be secure J. 
May the Divine Being bring it speedily about, that the Gospel 
may become a common blessing to all the nations of the earth, 
and have that proper influence on the minds and actions of 
men, which its genuine atid uncorrupted doctrines are 60 well 
calculated to produce ! The Unitarian system has or late years 
made a considerable progress in various parts of this United 
Kingdom, and has now many able and zealous advocates wito 
openly profess it, and employ their learning and talents in its 
defence* From the continued exertions and repeated efforts of 
these excellent persons, it is to be expected dial this great and 
good cause will prevail more and more, and that the prejudices 
of those who oppose the truth, will be gradually mitigated^ and 
at last effectually removed. Some of die- advocates of Uni- 
tarianism have given the most naequivooal proofs of sincerity by 



48 

tesi^ning Church prefer.!) ents, and submitiir\|^ to great temporSil 
inconveniencies, because they could no longer conscientiously 
Uphold and support a system of theolo^jy, which they believed 
to be nothing more, than ti)e relic of a dark and barbarous dge. 



A list of Clergymen of the Established Church of Englarrd 
and Ireland, whose conscientious and careful study of the Sacred 
Oracles conducted them to Unitnrianism. Many of them^ it 
should be added, in consequence thereof, voluntarily sacriirced 
their prospects of preferments, and others resigned their benefices. 

llev. Daniel Whitby, D.D., Chanter of the Ciiurch of SaruAi. 

Hev. William Whiston, M.A-, sometime Professor of Matlie- 
nMtid in the University of C:imhridge. 

U^v. Siuntiel Claike, D,D., Rector of St. James's, W^est- 
minster* 

Rti^ht Rev. Benjimtn Hoadley, DiD«, Bishop of Winchester. 

Ki^iit Rev. Robert Clayton, D.D.y Bishop of Clogher. 

Rtv, W. Hopkins, Vicar of Bolney. 

Rev, Henry Taylor, Vicar of Portsmouth— Author of ** Tlie 
Apology of Benjamin Ben Mordicai, Sec." 

Rer, William Robertson, D.D«, Rector of Ravilly, in Ireland. 

Right Rev. Edmund Law, D.D., Bishop of Carlisle. 

Rev, Edward Evanson, Vicar of Tewkesbury, 

Rev. Theodore Lindsay, M.A., Vicar of Catterick. 

Kev John Jebb, M.D., F.R.S., Rector of flomersfield. 

Rev« William Manning, Rector of Diss, Noifolk, 

Rev. William Chambers, D.D., Rector of Achurch in North- 
amptonshire. 

Rev. John D'sney, D D., Vicar of Swinderby. 

Rev. Robert Tyrwhiit, M.A., Feilow of Jesus College, and 
Founder of the Hebrew Scholarships, Cambridge. 

Rev. John Jackson, B.A., refused W.A. by the Uuivtrsity 
Ota account uf his Auti-T)iuiiaiiuni:im. 
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Rev. Arthur Sykes, D.D., Rector of Panton. 

Rev. Jolin Jortin^ D.O., Rector of St. Dunstan'sin the East. 

Rev. Henry Maty, of the British Museum. 

Rev. I^ilbert Wakefield, Fellow of Jesus College. 

Rev. William Frend, M. A., Fellow and Tutor of Jesus CoU 
lege, and Vicar of Long Stanton. 

Rev. Richard Elliott, B. A. of Bennett College^ 

Rev. — Vickers, Ireland, Author of '' Basanistes." 

Most Rev. William Newcome, D.D., Archbishop of Armagh. 

Rev. Francis Stone, Rector of Cold-Norton^ Essex. - 

Rev. E. Harries, Cambridge. 

Rev. Thomas Fishe Palmer, Fellow of Queen's College, 
Cambridge. 

Rev. Thomas Brown, Fellow and Tutor of Peter House. 

Rev. James Lambert, Senior Fellow of Trinity Cdlege, Cam-c 
bridge. 

Rev. Robert Garnham, M.A., Fellow of Trinity. College. • 

Rev. Stephen Browne, Pembroke College, Cambridgi^, 

Rev. John Hammond, Fellow of Queen*s College. 

Rev. Christopher Wyvill, LL.B., Queen*s College. 

Rev. S. Fripp, Queen's College. -. 

Right Rev. John Law, D.D., Bishop of Elphin. 

Rev. George Armstrong. 

Lay members of the same Church, who are known to have 
come to the same conclusion. 

Lord Falkland, the friend of Chillingworth. 

John Milton, MA., Christ Church.— See his Treatise on 
Christian Doctrine. 

Sir Isaac Newton, M.A., Trinity College. 

John Locke, Christ Church, Oxford— 'Author of the ^ Essay 
on the Human Understanding." 

William Penn, Christ Church, Oxford. 

Sir Joseph Ichyll, Master of the Rolls. 

Lord Chancellor King. 

John; first Viscount Barrington. 
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Abraham Tucker— Author of **^The Light of Nature pursued." 

The Duke of Grafton, M A., Chancellor of the University of 
Cambridge. 

Sir William Jones, M.A., University College, Oxford. 
' Capel Loflft, Peter House. 

Richard Porson, M.A., Regius Professor of Greek in the 
University of Cambridge. 

Geoi^e Dyer, M. A., Emanuel College, Cambridge. 

Bdron Maseres, Cursitor Baron of the Exchequer. 

Serjeant Heywood, M.A., Trinity College, Cambridge. 

James Losh, M. A., Recorder of Newcastle, 

Ti B. Barton, B^A., Peter House. 

In addition to the above, may be added the names of the 
celebitited French Minister, M. Guizbt, one of the most en- 
^ighttoed, and respected men in Europe ; and the late > Dr. 
Channing, who was one of the most celebrated men in Amerieay 
for learning and piety. 

To the preceding list might probably be added many of the 
present generation, members of the Established Church, both 
lay and clerical ; men of intelligent and liberal minds, who are 
not disposed to believe the Unitarian Doctrine is so unscriptural 
as some of their less informed and prejudiced brethren imagine 
it to be : but who, from a variety of causes, feel themselves com- 
pelled, still outwardly to profess a belief in that system of 
fhdbk)^, in Miich'they have been brought up. As mankind, 
however, become more enlightened, it is surely not unreasonable 
to conclude, that xtiany dogmas which are now held sacred by 
til* gre!atf>ody of Oiristians will be rejected; and that thewor- 
ship of the one only true God, in conformity to the Gospel of 
Jesus the Christ, will be restored to its original purity and sim« 
plicity; and that the time will arrive, (as was said by the 
great Sir Isaac Newton) << Whehthe doctrine of the Incarnation, 
" as it is commonly understood, will be exploded as aa ab« 
** surdity, equal to Transubstantiatio%'' 
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Remarks on the Nature of the Jewish Sacrifices, with Obser- 
vations on the Doctrine of the Atonement. 

The Sacrifices of' God are a broken spirit, a broken and a 
contrite heart, O God, thou will not despise, Rsa. 51. 

I/' we saj/ that we have no sin, we deceive ourselves and the 
truth is not in us. But if' we confiss our sins, he isj'aithj'ul 
and just to forgive us our sins, and to cleanse us from all wi" 
righteousness 1 John. 

Sacrifices were most certainly instituted by the Deity ; being, 
no doubt; a memorial of some covenant made with man, or as a 
means of renewing his communion with his Creator ; tliat this 
IS their real design, will appear by referring to their original 
institution, which appears to have been immediately after Adam's 
transgression ; for, at this time the Promise was made, that *^ the 
" seed of the Woman should bruise ihe Serpent's head." Gen.^ 
3 c , 15 v., the memorial of which was a Lamb slain« It is true, 
this is not positively stated, the history of the first ages being so 
nummary, but it may certainly be inferred ; it also appears to be 
corroborated by a variety of texts both in the Old and New 
Testaments, of which, Uev , 12 c, 8 v., is a striking instance, as 
Jesus is there called*' the Lamb slain from the foundation of the 
world," and is certainly referred to by the Baptist — " Behold the 
*' Lamb of God, that taketh away the sins of the world.'^* Johnf 
1 c, 29 v« It also may be inferred, that they were to be con- 
tinued^ for Abel sacrificed a Lamb, an offering that appears to 
have been agreeable to Divine appointment, being denominated 
an act of faith, lieb., 10 c, 4 v., andhkewisea righteous act, 1 
John, 3; and having been practised as a religious act by all* the 
Patriarchs, it is fiirther confirmed, as well as by the Mosaic In* 
stitutions, particularly in the daily sacrifice, where a Lamb was 
also ofiered. And as every approach to the Deity must have 
been according to his own appointment> any other approach 
must have been highly improper; for on this account, it evi- 
dently appears that Gain's offering was rejected, while that of 
Abel's was accepted, for the acts of the brothers refer to their 
respective offerings, Abel's being denominated righteous, be- 
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cause in obedience to the Divine institution ; ivliile Cain's it 
said to be wicked, because he made an offering of his own head, 
that is, one not sanctioned by the appointment of the Dei^. 

Thus then it appears, that sacrifices were symbols, or, memo- 
fials of a covenant entered into by the Deity, which u ill be 
confirmed by Gen., 15 c, 18 v., where Cod made a covenant 
with Abraham when he promised him the land of Cana^in ; on 
which occasion, he also prescribes what offerings shall be made 
,as a memorial thereof; the same will also be fully confirmed, in 
the institution of the Passover, at-which the blood of the Lamb 
sprinkled upon the door-posts and lintels of the houses of the 
Israelites, was made the seal of their safety, the memorial pf a 
covenant to deliver them from the destroyii^ Angel, while the 
first-bom of the Egyptians were cut off; yet, in neither of these 
instances, is there anything like a satisfaction for sin, or any kind 
of substitution in the sinner's stead ; nevertheless^ it is a lively 
picture of the mercy and goodness of God. 

Those, who may find much difficulty in admitting the fore^ 
going statement, with respect to Sacrifices ; will, probably r^sr 
, me to. the offerings made by the High Priest on the day of 
Atonement, a term that nould have been more intelligible, if 
: called leoonciliation ; for, in this sense, it is used in the chapter 
, where it b recorded, which is Lev. 16, the particulars of which, 
demand the most serious attention, and are as follows. First, 
Aaron is directed to offer for himself and his house, a young 
Bullock for a sin-offering, and a Ram for a burnt-offering, llien 
for the congregation two Kids of the Goat for a sin-offering, and 
a Ram for a burnt-offering. Lots being cast for the Coats, one 
. was to be slain, and the other was reserved to be let go in the 
wilderness. The blood of the Bullock was to be sprinkled with 
Aaron's finger upon the Mercy-seat, and before it ; the same viras 
to be done with the blood of the Goat ; after this, the blood of 
both was to be put upon the horns of the altar, and sprinkled 
upon it, as was done with the mercy-seat, and then the holy- 
place was said to be reconciled : after this, Aaron was to lay his 
hands on the head of the live Goat; and confess the sins of the 
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congregation over him, which, being done, was then to be sent 
by a fit man into the wilderness, and thereby bear, or take away 
the sins. It is certainly true, that by these ceremonies there is 
an acknowledgment of sin and impurity, and the necessity of its 
removal pointed out before communion with the Deity couTd 
take place, which was effected only, by the means He Himself 
appointed. It is, however, worthy of remark, that the Holy- 
])Iace, as well as Aaron and the Congregation, is considered as 
defiled, and requires to be reconciled and cleansed from all im- 
purity, and when removed, every impediment to communion 
with the Deity appears to be taken away ; and by the Goat*^ 
bearing away the sins of the congregation into a land not in- 
habited, a striking figure of the foi^giveness of sins is presented to 
us, especially by the reconcilement of the Holy-place, of which 
the Mercy-seat forms the most essential part, as it was there, 
Jehovah viras supposed to dwell, by the symbol of his presence, 
the cloud ; the defilement thereof being removed by these ritesy 
the High Priest, as the people's representative, was privileged to 
draw nigh to God. 

, Although it is admitted, that many references made to those 
ceremonies, and to the Passover, by the Psalmist, Isaiah, and the 
.. Apostles, are applied to Jesus, yet it requires a very fertile ima^ 
gination to discover any sort of satisfaction for sin, or substitution 
in the sinner's stead therein : it must nevertheless be acknow- 
ledged, that in those offerings where the animals are slain, the 
demerit of sin is clearly p^ointed out, and that confession thereof, 
ought always to accompany our approaches to a Being of infinite 
perfection and purity, for upon 'hat, pardon is promised ; but it 
ought always to be recollected, that it is God's prerogative alone 
to pardon, to acquit, and justify sinners; that it is spontaneous 
and free, not bought or purchased by any payment, or price 
whatever; for, it is said, << There is forgiveness with Thee, that 
*< thou may be feared." Psalm 130. — And again, " To the Lord 
" our God, belong mercies and forgivenesses.'* Dan., 9 c. Fur- 
ther also, to establish the truth, that sacrifices were intended as 
memorials of a coTenant made, not expiatory, Qr to appease the 
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Divine wrath, the language of the Psalmist must be coucltuive: 
^ Gather my saints together unto me, those who have made a 
*' covenant with me by sacrifice/' Psalm 50, which is applicable 
either to God's covenant, or any other votive offering made by 
Israel. 

That Sacrifices were to be continued only until the promised 
Messiah appeared, seems perfectly clear ; for soon after his cru« 
cifixion, they ceased altogether, the Jews being cut off firom being 
a people, the City and Temple being taken and destroyed •; 
which calamity took place because they rejected the llessia'^,an 
event that probably happened nearly about the time of the esta- 
blishment of the Christian Church ; for, although the Pjromise 
may be said to be fulfilled upon the public appearance of the 
Messiah, and particularly when he died upon the Cross, saying 
it is finished ; as the grand purpose of his coming was to ble«s 
mankind by the estiblishment of a pure and spiritual religion 
among a people called by a new name, it may be said to be 
more fully acoomplished, when tne Christian Church was esta- 
blisiied. 

It has been supposed that sacrifices were necessary to placate 
tlie Deity, satisfy his justice, and obtain forgiveness, and peculiar 
favours of him from his offending creatures. Such notions were 
common among the ancient heathens, and as the life of a man 
was deemed more valuable than the life of any other creature, to 
avert a great calamity, human victims were sometimes offered. 
The supposition that murder could be pleasing to the Diety, 
when committed as an act of religion, seems to have been the 
lowest degradation of reason, and the vilest branch of supersti- 
tion. Yet, this gross darkness of heathenism has been jufiered 
to obscure the glorious light of the Gospel, by the adoption of 
the popular notion of the Atonement, which supposes that the 
wrath of God was appeased, and his justice satisfied for the sins 
of men, by the cruel murder of Jesus his beloved Son ! Tliis 
notion of Sacrifices stands completely refuted' by the revelation 
God hath afibrded of himself in the Scriptures, as a God of love^ 
the Father t^mepciesf a Being delighting in mercy y who is ever 
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readif to forgive : and by the leading character of ihe Gospel, 
as a system of grace, or divine free favour, containing the free 
forgiveness of sins, and free salvation, on repentance, for guilty 
men. 

The Jewish Sacrifices, and that of Christ, have been supposed 
to have been vicarious, but this notion is contrary both to reason 
and Scripture. That the righteous Governor of the Universe 
should punish the innocent in the place of the guilty, is repug- 
nant to all his declarations, and abhorrent to every feeling of 
justice. That the Jewish Sacrifices were not vicarious is evident, 
for no sacrifice was appointed, or could be accepted, in any 
ease where life was forfeited under the law, and only in such a 
case was a vicarious sacrifice possible : and no sacrifice was 
appointed for a breach of any one of the ten commandments; 

Sacrifices have been too commonly regarded as a substittite 
for moral purity and personal righteousness. That the Jewish 
Sacrifices were intended for no such purpose is most evident ; for 
when they were offered without legard to moral purity and 
personal righteousness, God declared his abhorrence of them. 
Isaiah, 1, 1 1— '1 5. That the death of Christ was not designed to 
supply the place of personal righteousness is> equally mamfeat ; 
for be did not come to be the minister of sin :..a higher degree of 
purity and moral righteousness is requiied ofthose wholive un« 
der the Gospel, than was required bf those who lived uader the 
jaw, and tbe displeasure of God is still tevaded- iiom heaven, 
^against all unrighteousness of men. 

. It has be^ taken for granted, that Sacrifices were originall/ 
oflfesed for men as sinners, but the contrary is the fact ; they were 
ofiered by ihe righteous, as Abel and Noah ; and the acceptance 
of them was a token of God's approbation of the character of him 
whoofiered them; because God did not respect or approve of 
the person of Cain, he would not accept his ofiering* See Gen. 
4> 5— 7, and Heb. 11, 4. 

The most ancient idea which the Scriptures convey of a Sa* 
crifice is, that they were gilb or presents. AbeKs offering is 
called his gift. It is natuial to conjecture; that in thelnfancy 
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of the world, the pious man, from a sense of his dependence on 
the Ahnighty, and from a principle of gratiiude and allegiance to 
him» would select some part of his substance, and present it as 
an offering expressive of his feelings, and that God would give 
some token of his accepting of the present of the good man. 
Such a proceeding would accord with the infantile ideas enter- 
tained by men in the earliest ages, and may be^t account for tlie 
origin of Sacrifices. Noah's Sacrifice appears to have been an- 
expression of gratitude for the preservation of himself and family 
in the Ark. Many of the Jewish offerings were designed to. 
express gratitude and allegiance to God, as their God and King. 
This view of the subject may be illustrated by what has^been the 
ctistom in the East in all ages, of an inferior approaching a su-r 
perior with a present to introduce biro, and the acceptance oi 
the present being regarded as a token of favour. 

The next idea of Sacrifices we meet with in the Scriptures is^ 
that they were used as a confirmation of a covenant. In this 
way God confirmed his word to Abraham. See Gen. 15. The 
covenant God made with Israel, was confirmed by their Sacri* 
(ices : the blood of the Sacrifice, was the blood of the covenant^ 
and the repetition of the sacrifices was to bring the covenant aiMi 
the obligations continually in view. See Ileb. 9, 18, 19, 20. > 

These two ideas were conceived to comprehend the whole 
scriptural doctrine of literal sacrifices, so far as relates to their 
.design. From the earliest times, it appears men were in the 
habit of confirming leagues and covenants by slaying a victins^ 
dividing its parts, and mutually partaking of its flesh ; as this 
was the manner of man, the Almighty might condescend to adopt 
it in compassion to human weakness, for the ratification of his 
declarations and covenant ; as, after the manner of men, he inter- 
posed with an oath. Heb. 6, 16, 17. Because the death of 
Christ Was. the confirmation of the Gospel, as a covenant of Di- 
vine mercy, it is called a sacrifice, in allusion to the confirmation 
of the Jewish covenant, and his blood, the blood of the everlast- 
ing covenant. Sinners in every age are to draw near to God 
with the sacrifice of a contrite spirit, which he will not despise. 
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Christians are to offer to God, the sacrifice of praise continually, 
and of benevolent conduct ; and to devote themselves as a living 
sacrifice, by an undeviating course of piety and virtue Heb, 
1 3, 1 5 — 1 6 — Rom. 12,1. Such are the Hgurative sacrifices, and 
none ot'ier, they are called on to offer. 

As by one man'<i disobedience many were made sinners, so 

by the obedience of one, shall many be made righteous/' 

This text from St. Paul gives not the slightest countenance, 
tvhen properly understood, to the unscriptural doctrine, in sup- 
port of which, many are perpetually quoting. Its interpretation 
IS simply this : — As by following the fatal example of one man's 
tilisobedience many were made sinners, so by that pattern of 
perfect obedience which Christ has set before us, shall many be 
made righteous. This passage, thus understood, is as true as it 
is intelligible, and is equally consistent with reason and scripture. 

According to that Gospel which hath hitherto been the pillar 
of the Christkin world, we are taught that whosoever endeavours 
to the best of his ability, to reform his manners, and amend his 
life, will find pardon and acceptance. " When the wicked man 
^ turneth away from the wickedness he hath committed, and 
^' doeth that which is lawful and right, he shall save his soul 
** alive." And he came into all the country about Jordan, 
preaching the baptism of repentance for the remission of sins. 
** I tell you, except ye repent, ye shall all likewise perish." 

Does our Saviour teach in any one passs^e of his Gospel, that 
there was anything in his sufferings, that would alter he nature 
of sin ; and that his blood, shed by the most obstinate and 
cruel bigots that ever disgraced human character,— would, when 
thus shed, exempt sinners from the punishment denounced 
against their crimes ? Did he, in any one instance, affirm that 
the blood thus spilt, was in itself effectual to the pardon of 
guilt, and would therefore annul that solemn declaration of God, 
that he would in a futurs life render to every man according to 
his works ? Did he invite the miscreant multitude that flocked 
with frantic mockery to his cross — did he invite them to wash 
their guilt away, in the blood they were shedding ? Did our 
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Saviotir after his resurrection, in any manner, or on any ocra- 
fion, even allude to his blood, as cleansing the inripiire fiom 
their vices, or as clearing the guilt from their crimes ? Did he^ 
when risen from the dead, give commission to his Disciples to 
direct those, who had lived in open violation of his law<9^ to a 
Jountain filled with blood ? No — '' 1 'e said unto them, thus it 
" is written, and thus it behoveth Christ to suffer, and to rise 
** from the dead the tliird day ; and that repentance aiid re- 
** mission Of sins, should be preached in his name, amonjg all 
*' nations, beginning at Jerusalem.*' 

Thus we see repentance held forth as the sole condition o«ri 
which pardon, or the remission of sins can be obtained, aiid we 
hdve it hit upon record as the last, as well as the first revealed 
will of God, that this solemn truth shall be preached to all 
nations. 

The language of our Saviour is always intelligible — '* Let 
*' him that hath stolen, steal no more." Such was his moral 
admonition, and none to whom it was addressed were perplexed 
about its meaning. When the young man enquired of him the 
way to eternal life, he did not direct him to the ^' blood of 
sprinkling," a phrase so perpetually perverted in the mouths of 
modern teachers— but he answered in language in which there 
was nothing vague or indefinite — '* If thou will enter into life, 
** keep the commandments." And when the youth pressed tlie 
inquiry more closely, our Saviour proceeds to lay before him 
distinctly, and one by one, those rules of moral duty to which it 
was indispensable he should conform. And he said unto him, 
which ? '' Jesus said, thou shall do no murder, thou shalt ncH 
'< commit adultery, thou shall not bear false witness, &c.** Our 
Saviour here proposes no other mode of salvation than the prac- 
tice of piety, and the cultivation of habits of moral goodness. So 
likewise when — << a certain lawyer stood up, and tempted him, 
'^ saying, — what shall I do to inherit eternal life." He refers 
him to that moral law, which some hold in such utter contempt^ 
as to its concern and salvation. '' He said unto him — What is 
** written in the law ? How reade&t thou ? And he answering 
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« said, iboii shall love the Lord thy God with all thy heart, and 
** with all thy soul, and with all thy strength ; and thy neighbour 
** as thyself. And he said unto him, thou hast answered right, 
" this do, and tliou shall live.** 

As the death of Christ has for its object, the salvation of all 
who tbey him, and as he " gave himself for us, that he might 
** redeem us from all iniquity, and purify unto himself a people 
" zealous oi good vfoxVs* — having died for this purpose, he is 
truly and justly said to have died for our salvation ; and it is 
with the figure of speech equally correct, that thus we are said to 
have redemption tlirough his blood. 

But that by atoning for their guilt, he becomes the author of 
salvation, to those who disobey, is not true. 

That he came to redeem sinners from the punishment of all 
iniquity, by suffering in their stead — is not true. 

That be gave himself for those who were not zealous of good 
works — is not true. 

That when he shall come to judge the earth, he will impute his 
righteousness to the wicked-— is not true. 

That they will be benefitted by his death, who never bene- 
fitted by his life — that those whom the promises of the Gospel 
could never stimulate to holiness,will receive, through his blood, 
the reward promised only to the practice of virtue — is not true. 

" What we have done in our bcdies, whether it be good or 
evir* — so shall we be judged. 

" Thou meetest him* (says the Prophet Isaiah) "thatre- 
" joiceth and worketh righteousness." 

" Open ye the gates" (says the Prophet) *' that the righteous 
" iiatiouj which keepeth the tnith, may enter in." 

The sufiermgs and death of Christ were necessary for th€ 
completion of the work, which the Father gave him to do, to 
condemn sin in the flesh, and complete the mimstr^tion of 
righteousness. He was to be an evidence to the world of the 
practicability of standing against sin. Ilis whole ministry, 
spirit, and conduct, was a condemnation of sin, and he resisted 
to blood — striving a^nst it. lie preached righteousness in the 
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great congregation, be eiemplitied its purest priDciple^ in liis 
whole temper and conduct, and by his obedience to deaths lie 
completed his ministry. 

His obedience to death was necessary in order to his being 
rewarded with all power in heaven and earth, i. e., U> his com- 
mission being extended to the whole world. Gentiles as well as 
Jews ; for he declared before, that he was only sent to the lost 
sheep of the house of Israel. Had he not have performed his 
work, he would not have attained his reward. Withost bis 
submitting to death, his obedience had beofi incomplete : and 
had he not liave completed it, he must have lost his reward : he 
would not have been exalted and glorified ; he would not have 
been made both Lord and Chnst, nor hare been exalted as a 
Prince and Saviour ; saKation would not have been preached in 
his name to the Gentiles, he xi ould not have been appointed to 
raise the dead, and to judge the world. 

Under these views, Christ*s submitting to death appears to 
be necessary, in order to his attaining all future greatness, and to 
his becoming a universal blessing to mankind. This, therefore* 
gives tlie greatest importance to his death. 

His death was necessary to complete his example* He can 
be an example to us only so far as be was like us in his natnre, 
state, and circumstances, or as we are capable of becoming like 
him. Had he never suffered, he could not have been an ex- 
ample to us in suffering : had be never died, he could not have 
been an example to us in dying : had he not voluntarily have 
died a violent death for the sake of truth and righteousness^ he 
could not have been an example to those who are called to sub- 
mit to a violent death, rather than deviate from truth and recti- 
tude. Had he not perfectly obeyed, he could not have been an 
example of perfect obedience. But now by his death his cha.- 
racter is perfected, his qualifications are completed, hb testimony 
is finished, his obedience is tried and found perfect, he receives 
a glorious reward, and we have a suitable and perfect example 
of ever} excellency attainable by us. 

Christ died to introduce the Gospel to the GentileS; to break 
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down the middle wall of separation between the Jews and them, 
and to confirm the Gospel as a covenant of mercy and gi-ace to 
mankind. As his commission before his death extended only 
to the Jews, and his personal ministry related to them solely, he 
had not authority to send the Gospel to the Gentiles, till he rose 
from the dead, when, as a reward for his obedience to death, he 
received such additional authority, as extended his missions and 
ministrations to the whole world, on the ground of which he 
commissioned his Apostles, to go into all the world and preach 
the Gospel to every creature. Hence it is, that it is said,he hath 
broken down the middle wall of partition, reconciled Jews and 
Gentiles in one body, and to have made peace between them : 
namely, because, as the reward of his obedience to death, he has 
received a commissioir which embraces the whole world, and is 
appointed to minister all the blessings of grace and salvation to 
the whole human race. As covenants in ancient times were 
confirmed by blood, and God's covenant with Israel was con- 
firmed by the blood of their sacrifices, so the Gospel which is 
spoken of as a covenant, because in it God hath promi«ed his 
mercy and favour to the penitent and obedient, was confirmed by 
the death of Christ. Hence his blood, is called the blood of the 
New Testament, and the blood of the everlasting covenant. In 
reference to this it is called the blood of sprinkling, and is said 
to speak better things than ^bel ; 1>ecause under the law the 
covenant was confirmed by the sprinkling of blood, and what- 
ever the covenant expresses, the blood which confirms it, is, by 
a figure of speech, said to express. Thus Jesus had a great 
object before him in submitting to death, an important design to 
carry into effect, to attain to the high honour of becoming a uni« 
versal blessing to the world, by receiving as the reward of his 
obedience, a commission and authority to extend the Gospel to 
the Gentiles : and as he died to confirm its blessings to man- 
kind, hence it is said, that for the joy that was set before him , 
he endured the cross, despised the shame, and is set down on 
the right hand of God. Heb. 1 2, 2. 
In reference to mankind, the sufferings and death of Christy 
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lilce the wYiole of liis ministry, lead to one point, and are iii 
sabservance to one grcnt design — their salvation. He came to 
sec4c and save that wliich was lost. God sent liim into'the 
world, not to condemn the world, but that th'GT world tllnWigfi 
him might be saved. His public ministry had for its object the 
salvation of his hearers. The Gospel which he made khowti^ is 
called the word of salvation. Influenced by the same motives 
as had guided him, and with the same end as he had pursued, 
throughout his life and ministry, he patiently submitted to his 
pait)ful and ignominious death. His Apostles, commissioned 
by him, carried forward the same design after his ascension. 
They called sinners to repentance ; they held forth the word 
of life ; they preached the forgiveness of sins ; they testified 
the resurrection of Jesus; and in connection with it, the 
resurrection of all the dead ; they published the same doc- 
trine as he had before them, their whole ministry had 
the same object as his, the salvation of men. As Christ 
in dying had this important object in view^ and his death 
to eminently su'bserves it, he is said to have died for them> 
t6 have died for their sins, and they are said to have redempiiori, 
ttir6ti^h his blood. Yet it is by a knowledge of his Oospe)^ 
an'd its influence upon their hearts, they are actually save? ; hilt 
it was by his obediem:e to death he confirmed that know fedge 
tbthem*, and as the reward of that obedience, he received -au-*" 
thority to communicate it to the Gentries, with all its blessings 
accompanying it. Hence it is true, that he died for our saTvatioii. 

Dr. Bruce, in his sermon on ilie Atonement, points out some 
im|>ortant moral distinctions that are overlooked by the ad vo-' 
C«ites of a literal atonement by blood. 

He thus expresses himself : '* It is necessary to point out the 
'* diversities of signitication, to guard you against beitig misled 
** by popular misinterpretations; for on some of the senses' iii' 
** which these words are taken, have been chiefly erected the'doci-' 

trines of imputed righteousness and vicarious punishment. As 
*' divines have pluni^ed mankind into suc'i an abyss of degrada- 
** Xion^tid inU^ry, by the imputation of Adam*s guilt, it was but 
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f< reasor.ab1t nnd equiuible Uiat thoy i^oiiid hiSkMe mtid^ ilMAtt 

*^ shaiers in the merits of Christ,: and as mercy is emirdy 

*' banished from their scheme, and they deny to the Alunighiy 

'< the privile^ of free grace, or a gratuitous forgiveness pf sifv», 

** they were also obliged to lay the fault of our sins upon our 

** blessed Lord, that he might atone for them. But guilt and 

" punishment, ^tran^ression and reward, are always personal. 

*' No mancan.partalce in the guilt of anotlier. A lather vaa^ 

** suffer by the extravagance and depravity of his son, and a son 

<* by, the misconduct of his father, but cannot be punisA^d for 

** it. Subjects may mffer by the vices of kings, and we aU 

*' suffer by the transgression of Adam ; but his gniU is never 

*^ said in Scripture 4o- be imputed to his posterity. PunishiR«lit 

** and suflesing imply very different id(>a9. Punishment is 

** aufierkig, but^uffecing is not always punishnneiit ; for puoisb- 

'Vment .supposes 4(uill. Christ may have suffered on ,ow M'» 

** CQiMTt, but could not be jnumsA^ti, because 4^ him Waeaa^iK'^ 

With respeot te the ohucch of God, many ,impei;tant ends are 

effected by the death of Christ. By confirming tlie new dis* 

pensalion,.and establishing its ministration, be has redeenreed, or 

delivered back, the church from under the law, or di:tpensfttien 

ef Mo8es,,wkfa aUits curses ; and fully introduced them. ta the 

sup^aor light, liberty, and privileges of khe Gospel. Hence it 

is said— When the fulness of the time wag come, God sent forth 

his Son made of a womauy made under the law, to redeem -them 

that were under the iaWy that we might receive ihe adoption ^qf 

sons. €ra)., 4 c. 4— 5 v. By coiifinning the Qospei with all 

its iofluenoe, especially to the Gentiles, who before were without 

strength, be hadi afforded them all the informatioB, notii^s, 

divine assistance, and strength necessary for them to> become a 

holy people. Hence it is said — He gave himself for u$, that he 

might redeem us from all iniquity ^ and purify unto himseffa 

peculiar people zealous of good works, -Tit.j 2 c. 14 y. ^ and 

that be loved the (iJhurch and gave himself for it, that he might 

sanctify and cleanse it ^)iih the washing of water by the woiy/, * 

that he might present it to himself a glorious churchy not ^stv- 
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ing tpot or wrinkle, or any tuch thing, but thai it skautd he 
holif and without blemish, Eph«, 5 c. All this he does by the 
inHuence and operation of the Gospel upon those who believe; 
but he is said to have given himself for the Church, that he 
might do it, because he gave himself to confirm the Gospel to 
them, by which it is effected. 

Thus it appears, that we derive many and great blessings fioin 
the death of Christ, and an important design, to effect whioh be 
did, is discoverable, independent of the notion of his makiog n^ 
tisfaction for sins. It is irreverent, and discovers great inattenttoo 
to tlie Scriptures, for men to say, that if Christ did not make 
atonement* to Divine Justice for our sins, we derive no benefit 
from his death,. W the Gospel with all its blessings no benefit ? 
Is it no benefit to have the doctrine of immortality ratified, 
and made plain to the meanest capacity ? Is it no benefit to 
have the strongest confirmation of all the divine promises ? Is 
it no benefit to have salvation brought to us, and all the means 
of enjoyment placed before us ? Is it no benefit to have all the 
means of becoming holy and happy ? If these be benefits, and 
surely they are of great value, it follows that we derive many 
great benefits by the death of Christ. Is nothing to be diought 
a benefit but our having him to be righteous in our place and 
stead, and his righteousness transferred to us ? Will nothing 
satisfy us but an impunity in sin ? Alas I were the benefits so 
nitich contended for by those who believe in the doctrine of the 
Au)i)efnei)t real, they would do us no good. Whilst it con* 
til -lies true that there is no peace for the wicked, it matters not 
whose righteousness is imputed to us ; it can never give us solid 
happiness. And if we be made truly righteous in our own p^r- 

^ - I ^ I _^ . l-l- ■!* !■_ ■■ _LB ± 

* The word Atonement occurs only once in the New Testament, 
and iu the margin it is rendered by the translators, recunci^tatitin, 
which is, in fact, the tiue rendering of the Greek word, vide 
Rom. 5 c., H v., *' We also joy in God, through our Lord Jesus 
" Christ, by whom we have now received \\i9 Atoniment,** Or, as it 
ought to be rendered, " reeoneiiiation" It is therefore surprising 
how men can from hence suppose, that God received a price for 
our reconciliation to himself, when it is positively asserted that 
votf 'uj9, the children of men, received the reconciliation. 
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ftonsy the imputation of th« righteousness of. another will be 
superfluous* Instead, therefore, of amusing ourselves about 
imaginary benefits of the death of Christ, which the Scriptures 
know nothing of, We ought to avail ourselves of the solid advaii« 
tages aff jrded us tlirough his death : and labour to attain that 
purity and holiness of heart and life, that devotedness to God, 
and usefulness to men, to which the Grospel, confirmed to us by 
his death, is calculated to lead us^ No further than we become 
like Christ, in our views and motives, temper and conduct, can 
his death savingly benefit us. 

We are taught by the Apostle John, that ^ God is love/' and 
this declaration, one of the roost lieart-encouraging in tlie Scfip« 
tures, is opposed to tlie favorite creed of those, who are gen^raUy 
more lavish of their abuse, which teaches, that '* God is wrath/' 
unappeasable except by an infinite atonement ; although no« 
thing can be clearer than that man, being a finite creaturej 
incapable of anything infinite, cannot commit an infinite offence* 

We are required, in devout and cordial sympathy with thii 
text to love God. Dr. Young has well observed, ''Love and 
** love only is the loan for love." And the Apostle has very 
appositely, said (1 John, 4 c, 19 v.) ** We love Him, because 
*' He first loved us," Ko impossibilities are enjoined upOU 
mortals. But, it is impossible to love an invisible being, with* 
out a fixed, unhesitating persuasion that be loveth us. Who* 
and what description of persons, are thus required to love God ? 
All and every one to whose knowledge, through the medium Of 
the Gospel, the requisition may extend : in other words, and ia 
the course of ages, all mankind. Then the injunction implies 
his universal love, coextensive with the love that He requires* 

It has been imputed to Unitariani8m--<^s a beacon, it is pte* 
sumed, to hapless mortals tending hitherward— that it is a cold 
and heartless i>rofession,«— that its meagre faith supplies tio 
cheering hopes^ no consolation upon a death-bed. 

What 1 no consolatioii iti the firm assurance that '' God is 
^*love;*' that our voucher for it is Unimpeachable ('--that his 
iMder teet<;ies prevail ov^r^ atid pervade fUi his works i^^^^d 
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la no instance so -eminently , as in the paternal mission of Jesus^ 
to $|rtify a resurrection from the death impending 1 

Jio consolation, that we are passing into the hands of ** Our 
.^ Father who is in heaven ;"— into bis hands, whose high plea- 
fure h was to create us frail, and whose characteristic hve must 
neoBisarily incline him to treat our frailties leniently ;-— whose 
noture can be disinclined to none but the stubbcm, onreluctant 
•inner-; nor to him but for a season, and with the gracious pun- 
pose of reclaiming him ? 

Can he be void of a death-bed consolation, who has been 
accustomed to regard, and look up to his Creator, as anxious (if 
the expression be consistent with his attributes) for the happiness 
of all his rational offspring, as loving them luiiversally and im- 
' >jiartialiy, and because he has created them ; who has a thousand 
. times announced his placability to sinners, exacting no other 
atonement for offences, than a sincere repentance, exemplified io 
purified morals and corresponding habits of life ? 

.Soy rather, that the. Unitarian, under the influence of his 
habitusd trust in such declarations, might in his extremity sing*a 
song of triumph, when the devoutest professors of orthodox -^ 
ttierU ]^arihus — in respect to the purity of their lives— ^mj^t be 
ivttgbeddown witli <^ressiye forebodings, the resuh of nis 
krver estimate of the Divine character ! 

The inconsistent charge has also been brought against tbe 
Unitarians, that they respect too liglitly the threateniags of 'Dim 
Tin^ vengeance,>— -fritter away their literal import, and repose too 
rashly^ and even presumptuously^ on the assuranoes of 'Divim 
love, abounding as they confessedly are* 

But is^Ao^an argument against Unitarianism ''sopping 
« consolation upon a death-bed ?" The assumption is a non 
90quit€r, so palpable as to induce a smile. The oonvenle might 
fairly be argued*; leaving the question open, as to the cotrect* 
iiess of Unitarian apprehensions on the subject. 

No I let us receive our Apostle's repeated axiom^-^widi the 
humblest and warmest gratitude'receive and ohoish it— in its 
-CQBwn&NBsei Oat GodViofe to maokind is ainiBag^ tvhkh 
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liis power enables him to gratify ; that, as the declaration of it is 
absolute, his love musi be unlimited ; and, whatever presuming 
mortals, (men who would appropriate the Divii)e merc^)^ may 
suggest to the contrary^ let us rest in the conviction, that the God 

who is love, views, in his boundless survey of (he universe, the 

• ' ' ' ■#•• •. "t ,'^ 

whole human race with undisturbed complacence, and wild aii 
equal regard to their eternal wel^re. 

Considering the stress laid in the Scriptures upon the article 
ofjaith, and the saving merit ascribed to it, of- which these ex- 
amples may suffice : 

" As thou hast believed, so be it done unto thee ;"— • 

" Thy/a»M hath made thee whole ;" — 

«• Thy faith hath saved thee ;^^ 
^nd, considering the Unitarian's faith in the Divine beni^ity, 
even were it not overweening, appears so consonant to the'spijit 
of the Gospel, it would be difficult to conceive how it can be 
imputed to him for unrighteousness. 

1)1 betide — the sainted bigot, who would divest him of his 
fajth on the verge of eternity ! — It niay be more charitable to 
94d — Biilighten, O God ! the mind so clouded, %s to question 
2t$ efQcacj^ In our depjartiijg moments ! 

^nd if |o set forth the Divine Author of our being, not as a 
Gfxi 9f yvpth and inexorable vengeance, but as the provid^n][jal, 
tepder, and compassionate parent of all his creatutes, be ir^pious, 
— Kis Unitariani|m has likewise been stieqiatized b;)f itsqppo- 
nents-^^it niust plead euilfy to the charge; yet the volume of 
i|atu|pe which is open before us, the voice of r^on within i^s, all 
unite to assure us that He is love ; and though Unitarianism 
jaz^ want the heat of enthusiasm, and the blind zeal of bi j;otry, 
y^t it can be only accounted impious j^y those who would 'Mea- 
sure \\s cl^im to truth by the standard of their own opjnton, 
fathgr than by the wprd of God. 

\Vhen the n^eri^ of the Unitarip and Trjnitarian doctrines 
^re compared, the advantag^e manifestly appeals in favour of the 
forn)er, \qx it is not only cqnsistent with the light of r^son, the 
works of nature, and the discoveries made to us by Divine reve« 



69 

latioDy but bts further to recommend it ; i,\, being clear uoi 
intelligible, is adapted to the meanest capacities ; and, for these 
reasons, is eminently calculated for the belief of all mankind* 
A religion of which God is the author, and the popuboe the 
object, must be, in all its fundamentals, plain, simple, and letel 
to the understanding of the most illiterate, needing only to be - 
fidrly proposed, in order to be assented to. But the Trinitarian 
doctrine can have no claim to these characters, therelbre, cannot 
be tlie necessary, and fundamental doctrine of Christianity, bong 
dark, obscure, and unintelligible, above the comprehensiao of 
mankind, end is acknowledged, even by its advocates, to be a 
mystery and beyond comprehension. The utter inability of man 
to do the will of God, and the total corruption of his nature, 
through the sin of Adam, whether as taught in the articles of the 
Established Church, or, in the Assembly's Catechism, is not otdy 
irreconcilable, but directly contrary to the teaching of the Scrip* 
tures. In the same light may be viewed the Calvanistic doctrines 
of election and reprobation, as implicating the most unworthy 
notions of God, and the most unjust reflections on his infinitely 
amiable and all perfect character. God forgives the sins of his 
penitent offspring freely, without looking to an equivalent to hire 
him to show mercy ; that he has declared this his determination, 
freely to pardon repenting sinners by his beloved Son Jesus 
Christ ; and that this is the view which the Apostle Paul afibids 
us of the matter, when he says (Rom. 9) " We joy in God, 
^' through our Lord Jesus Clirist, by whom we have now received 
the atonement/'— or, as in the margin, ** reconciliation." 

Religion has for its object, the moral care and the moral cuiti* 
vation of man. '* All things whatsoever ye would that men 
** should do unto you, do you even so to them, for this is the 
'' law and the prophets/' The Redeemer taught men to look 
and rely on their works for salvation, and confirmed his doctrine, 
by this most plain, and most impressive declaration : — ^ For tha 
*' Son of man, shall come in the glory of the Father, with his 
*' Angels, and then he shall reward every man according to hig 
works" The sole end of religion is the love of God and one's 
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neighbour ; this comprehends all virtue, and there is no mjrsterjr 
in it whatever. 

Finally— It is known to the merest tyro on the subject of 
prophecy, that it was predicted there should be a falling away 
of the truth, which should continue for a long period of time ; 
that the principal feature of this falling away should be a hve 
of mystery : but that it should at last be destroyed, and all the 
nations brought into the kingdom of God, and under power of 
his Christ. If Tnnitarianism be the truth as it is in Jesus, then 
the prophecy is not only not yet accomplished, but it is abso- 
lutely and completely falsified. But if Unitarianism be the 
doctrine of the Gospel, if that be the faith once delivered to the 
Saints, then the prophecy has already been in part fulfilled, 
there has been a ^ling away, and a grievous falling 
away of the truth ; unscriptural doctrine has covered the earth 
for many ages, and the remainder of the prophecy shall 
eventually receive its full accomplishment. The small still 
Toice of reason and of Scripture is even now beginning to pre« 
vail; error and superstition shall vanish like the morning 
cloud and the evening dew, which soon passeth away ; the truth 
of prophecy shall be vindicated, and the name of the Lord shall 
be one^ and his praise one^ throughout the earth. 



A few brief Observations on the Divinity of pur Lord Jesus 
Christ, as distinguished fix>m his Diety. 

The head offvery man is Christ ; and the head of Christ U 
God, Paul. 

In the discussion of religious subjects, especially such as ate 
controversial, words should be used with the greatest precision. 
The want of this has produced man^ mistakes The words, the 
Diety of Christ, must relate to his person, and mean that he is 
God by nature. The phrase, the Divinity of Christ, may have 
the same, it may also have a very different meaning ; it may 
have no relation to his abstract nature or person ; but simply to 
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tomeriting which he hatfi received of God, or to some relatioa 
in which he stands to others ; consequently, ^i^^ity maj be 
ascribed to him, though in hb person he be siooply a man. All 
Christians believe in the divinitif of the mission of Je^ds, and of 
Ae Gospel ; ytt^ey would think it absurd to talk of the Dcil^ 
of the mission of Jesus, and of the Deity of the Gospel. In 
speaking on these subjects they distinguish between dirinitr 
an^ prbp^ deity ; no one supposes that by ^e divini^ of tbp 
minion of Jesu^ and of the Gospel, qm be meant either duit 
l^s missiop is Gocl» or that the Gospel is GofI ; only that bo^ 
being from Gpd, are of divipe authority* Why sl^onld oot tbe 
sai^e distinction be made when divinity is ascribed to our l/x^ 
Jesus Christ T In the latter case, the wprds divinity aod dei^ 
fure comi^only regarded as synpnimous. Those who cjenj our 
Lord's deity,^ are supposed to deny his divinity under eve^r 
iriew» to represent him merely as a cotpnioa fnan^ d^^titute of 
every thing divine. This misconception dges great injustice to 
a respectable body of Christians, and is prejudicial to the cauae of 
divine truth. To explain this matter, and place it in a derm* 
tuial light, is the object pf the foUpwipg remairks. 

Those Christians who maintain the strict unity pf God, an^, 
of course, reject the proper deity of his Son Jesus, have been 
much employed in refuting errors which they think subversive 
of the true Ciiristian doctrine. At length the way seems pre- 
pared, by the labours of many learned apd exc^lent meq, ffx 
them to dwell n^ore on th^ P>vn sentiments, wifhout notidi^ 
t))e ol^ections and afguments qf others. Wh^teyer (nay have 
been asserted to the contrary, it is their aim to ei^t their ^Bpat 
and v^nerat^ Master, as far as is consistent with |he pe^Iess 
iQsgesty, absolute supremacy, and incommunicable ^oiy of God 
^e FaAeri ^nd with the plain &cts and declaiations of sacnj^ 
Scanptiire. So far from wishing to pluck the small^ gem fjcom 
his crown^ to sh^de a single ray of his brightness, or in the le^ 
degree to diminish his authority, they long and pray for (he 
h^py tipae when^ in the name of Jem& every knee shall boftf, 
and every tongue confess he is Lordy to the glory of God the 
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Faiher To 'accet(eT&^ this gloHotis iperM> 'tiiey af^aiHHodl 
that spiritual views of his divinity m^ be miiveraaliy dilftised 
and embmced. 

Dis divini^is comprghiended in the following ;patiiculars : ^— 
. The Messiahship of 'Jesus, the authority of his doctfineand 
fteoepts, and the stability of the'ha|[)e he coinmum<3ated/depeDd 
on the divinity 6f his itiiision. Whatever he might be in bis 
fienton, without a divine tnission he could iidt«be the Mesfiiial^ 
nor could what he (dught have b^n from divine author i|y.. 
having a divin^mftsstoii^ tlfe inferibrtty of^his nature-cQfid fM^rson 
lessens not the aothortly tfkid vakie of bis doctrine. 

He declandylaM&HiUsin mgf Father^simmtt, I proceeded 
lfi>r,th'and eameytim^G^ : neitk^ !f ofw^^flfut k't 

sent me. Jobn> 5y 4^, -and '^ 4%, This was an oi^pHcit 
ivvowal of atlivine mission- It was not'frbm the inftj^uHetif bis 
own mind, however benevolent ; not from the shnfAedielate of 
hiso%nheert,'hO#ev<r wiiei0r viMuous>; butat the tcail <Sifhis 
faeftv^ly 'Fathen^ as ixtimediaiely sent by ^im, he went forth In 
hill ^public noinistiy, ^U9d'beoame'the-ted>eher -and-^fiavkmr'df tile 
Wdrld. He r ece i viB d 'HO^tiftlrityitom> me^^liad nOt^ ootmi^- 
liaBdeof tteftl%v^oWer8y ^derived ^ao aid-fo Ihs w<l^fimn the 
\B6rm oTilesh;; bnt-spok^ aitkd'tf6ted>intthe|;reia^nasS|, sotely fay 
-the aMorify^df God. 

Thexlividi^ of his iaisskmiitfte not admlitted^iefiBly Vm the 
igraeoid'Of 'his t>wn a to^Uotis ; it im cestabiAed % ^^ariolii 
evident proofs. John the Baptist, who was a beaming and 
-shibidir'ii^bty vi^iom ^1 die Jew^ viewed* ib ti>Froph6ty,fk>inted 
liith' dnt'ks the tgreat^t df tihrhie lAeflstngecB. liis iight sholie 
-ofdy^tiH^iis^ftnof'ri^feousiicss-'afosey^'and iiHed the -land with 
his lw F ight PC Ss . God hiftisdf confirm^ ihe'ifiissid&^of J^Sus, 
liy tfa&tnuofeles, ^^ondeilBy ^add feigils-hedid^fay^lkim: Vithliis 
>«hi^tyhilid he^seaM ihe^uthorityW^his'ikiel0e6^ 7he 
^ooe In ^vfhidi wnr *hM d^vdred liis d^ctfibe emUHHikeA ake 
ioMtbde ; for he tsBOght tis'oiie fafenring ^wMtoily^aBd hMtvs 
thescribesr. "Matt, T^l^* 0%eyip(M^b«d'ite^iiei»ipoke'astiiM 
fully conscioi)9>6f%irdi?idei]»9sio& ^^^i»iam8 :MkkteAMt 
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•■ Jesus did the works of God ; such -works as merely human 

■• power could not effect ; as were manifest proofs, because evi- 

■i* dent effects, of divine power. He said, lite Father that dwel^ 

■i* ieth in wie, he doeth the works, — Believe me that I am in the 

■^ Father, and the Father in me ; or else believe me for the 

■p work's sake. John 14, 10—11. That is, believe me on account 

0m of the works which it is impossible I could perform, without a 

M divine power. It may be objected, thai Christ said, I and mif 
Father are one. John 10, 30, He and the Father may be one 

in design, in testimony, and in care of the Church, without an 
gl identity of being. Christ hath illustrated the subject by the 
gf union which subsists between the disciples, and between him, 
dl and his disciples. Praying for them, he said — that they all 
f^ may he one, as thou Father art in me, and I in thee, that they 

1 ^aiso may be one in us, John 17, 2 1 . The saints are to become 
one in God and Christ, even as God and Christ are one ; but 

I God, Christ, and Christians, however closely united, never be- 

I come one individual being ; it follows, therefore, that when 

I Christ said, / and my Father are one, he could not mean one 

being, for Christians are to become one in the same sense, as he 
and his Father are one. 1st Cor., 3, 8- Now he that planteth 
find he that watereth are one. This clause throws perfect light 
on the phraseology and import on our Lord's declaration — I 
4ind my Father are one /^-one in counsel and intention. Jt is 
too prevalent a custom, to transfuse the mystical obscurity of a 
few passages of Holy Writ over the whole. Three of the four 
Gospels, the Acts, and almost the whole of St, Paul's Epistles, 
4speak of Christ in a plain and intelligible way ; and if in the 
writings of St. John, and in the Epistle to the Hebrews, it is 
somewhat otherwise, we ought in reason, to interpret the obscure 
by the plain sense of Scripture, and not to confound the plain 
by the obscure,* 

- -- - I - I 1 - ■ ' — " 

* By some, the Received Text, as it stjuidsin 1 John, 5 c, 7 v,, 
may be referred to, in confirmation of the popular doctrine of tba 
Trinity. For there are threethat bear record in heaven, the Father, 
the Word, and the Holy Spirit, and these three are one, "J'bis text 
toncermng^tbe Heavenly VYitndsses is not contained in any (ireek 
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God was with him and in him. It phased the Father that 
in him should all fulness dwell. In him dwelleth all the fulness 
of the Godhead bodily. Col. 1, 19, and 2, 9. That is, all ful- 
ness of gifts, blessings, communications and powers, flowing 
from God in the most substantial manner. The blessings which 
come to us by Jesus Christ could not originate in a created 
course. They flow from the infinite love and mercy of(>ocly 
and are the riches of his grace. As the beloved of the Father, 
Jesus was full of grace and truth. John 1, 24. Out of his ful- 
ness all the blessings of the Gospel are received. Eternal life 
could originate in none but the living God ; immortality can 
flow only from the King Immortal. All the blessings of the 
Gospel are divine favours, flowing from a divine source, through 
a divinely appointed medium, are superior to what can be de- 
rived from cieatures^ and designed to produce the divine image 
in man, and issue in the divine glory. 

The divinity of his official character has been stated, it remains 
to show that his personal character was not less godlike. He 
was the Son of the Father in truth and love : under a moral view 
his express image. Heb. 1, 3. He was ahogether godlike in his 
spirit and conduct. The most holy tempers, exalted virtues, and 

inaDuscript which was written earlier than the fifteenth century. 

Kor io any Latin manuscript earlier than the ninth century. It ia 

not found in any of the ancient versions. It is not cited by any of 

the Greek ecclesiastical writers, though to prove the doctrine of the 

Trinity they have cited the words both before and after the text. 

It is not cited by any of the early Latin Fathers, even when the 

subjects upon which they tient vi-ould nBturally have led them to 

appeal to its authority. It is first cited by Vigilius Tapsensist a 

Latin writer of no credit, in the latter end of Che fifth century, and 

by him it is suspected to have been forged. It has been omitted as 

spurious in many editions of the New Testament since ttio 

Heformation :— in the two first of Erasmus, in those of Aldus^ 

ColinfBus, Zuinglius, and lately of Griesbacb. It was omitted by 

Luther in his German Version. In the old £nglisb Bibles of Henry 

VlU., Edward VI., and Elizabeth, it was printed in small types, 

or included in brackets : but between the years 1566 and 1680, it 

began to be printed as it now stands; by whose authority, is not 

Icnown. See Tiavis's Letters to Gibbon, and Person's to Travis. 

Archbishop Newcome omits the text, and the Bishop of Lincoln* 

expresses his co&yiGtio& that it is sparious. Eleoi. of TbeoL, toL 

2, p. 9U. 
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highest excellencies adorned his life. Ilis character was formed 
by the imitation of perfect goodness, and supreme moral excel- 
lence. Me lefl the most godlike example to his followers. In 
him we contemplate a pattern, formed by the influence of divine 
principles, in perfect conformity to the divine will, sanctioned 
by the highest marks of divine approbation, and strikingly illus« 
trative of divine purity and goodness. 

Such is the true doctrine of our Lord's divinity. It is the 
divinity of his mission, his office, his authority and powers, his 
doctrine, his works, of the fulness which dwells in and the bles- 
sings which come by him, of his character, and the example he 
hath left us. 

The divinity of our Lord, as before stated, has no relation to 
his abstract nature, or what he is in his person merely, but his 
deity relates to his mere nature and person : it supposes him to 
be a divine person, truly God. The former is entirely distinct 
and essentially different from the latter. Whatever divinity is 
ascribed to him, he derived from, and holds it in dependence oa 
the Father; to whom he uniformly attributed the glory of all his 
supernatural powers, attainments, and works : but deity cannot 
be derived ; it must be unoriginated, or absolutely independent, 
or it is not deity. As his divinifi/ consists in what he had dem 
rived from God, it is incompatible with his deity : for Ae, who 
is trull/ God, can possess nothing by derivation. 

It was in his public work and ministry he possessed and exer- 
dsed divine authority and powers. lie did not assume his 
office^ and enter on his work, as a divine person, acting by his 
own independent authority ; but was chosen, appointed, quali<« 
fied, and sent forth by his God. Matt. 12> 18. John 17, 4. lie 
had not the divine spirit as an essential part of his person ; but 
it was upon him, because God had sent him to preach the Gos* 
pely to execute the office to which he had called him; Luke 4, 
1 8. God can be appointed to no office ; for who should ap- 
point him ? Had Christ been God, his deity must have super- 
seded his appointment to officey a work could not have been 
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aHotted to him, nor could he have been under the control o( 
and, obedient to, a superior . 

It is not necessary a person should be divine in order to bis 
receiving a divine mission ; otherwise Moses, the Ptophets and 
Apostles, must all have been divine ; for they were all divinely 
commissioned. 

As none but God can give a divine mission, none but a cna- 
ture can receive it. If Christ had been a divine person, troly 
God, in what need could he stand of a divine mission ? what 
new authority or powers could he receive ? He who receives a 
mission, must be a distinct being from him from whom he ie« 
ceives it, for it would be absurd to talk of any one giving himself 
a mission. Nothing divine is ascribed to Jesus, in the New 
Testament, but on the ground of his being raised up and sent of 
God. He said, — All thingt are delivered unto me of my 
Father, Matt. 11, 27. These remarks show that as the mis* 
sion of Jesus proves him a being distinct from God, a created 
being, capable of receiving what he did not always possesai, it 
excludes the deity of his person. 

Infinite power and authority must naturally belong to d&iy, 
and be possessed by him without derivation. To such a being 
there can be no accession of power, no increase of authority. It 
matters not how great, how extensive the power of Jesas Christ 
is, so long as it remains an undeniable fact, that it is not unde- 
rived, that he received it from God ; indeed, so far from proving 
his deity, it excludes the idea of it. Had he been God, he could 
no more have derived power and authority from the Father, than 
the Father can derive power and authority from him. The 
power and authority of Jesus are uot the less divine because not 
possessed by him naturally, and independently of the Father; 
they aretlie power and authority of God, given to and abiding 
in him. The authority is not to be the less revered, nor is the 
power the less efficacious, because derived. 

The divinity of his doctrine and precepts depends on their 
origin, and the authority by which they were given and sanc^ 
tioned. Doctrines and precepts which came from God;| which 
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were given by his authority, and sanctioned by evident dispTays 
of his power, by whatever messenger communicated, must be 
divine. The law was not less divine, because Moses was not a 
God by nature, only by office. What God communicated by 
the Prophets was not the less divine, because they were merely 
men. The Gospel was not the less divine when preached by 
the Apostles, than when preached by their great Master. The 
deity of Chrbt*s person, could have added nothing to the divinity 
of his doctrine. When a messenger comes from God, it is not 
with his abstract nature, but the message he brings, that we are 
concerned. ^ 

For his works to have been a proof of his deity, they must 
have been wrought by his own independent power ; but such a 
power he disclaimed, by declaring he could of his own self do 
nothing. The power of God, which was with him, was suffix 
cient to enable him to perform all his miracles ; to this power 
he and his Apostles uniformly ascribed them. The divine works 
done by the Apostles did not require a less power than those 
done by Jesus. Whatever powers he communicated to them, 
he first received from God. Acts 2, 33- His divine works can 
no more be a proof of his deity, than their divine works are of 
their deity. 

The fulness is the same, in itself, whether derived or unde- 
rived. The fulness of God, of powers, gifls and blessings 
flowing from him, must be divine. The blessings brought to 
. us by Christ, are the same in nature and value, whether he be a 
created, or uncreated being. If he be qualified to bring us sal- 
vation and eternal life, to save and judge mankind, these are the 
things which most concern us. 

The admission of his deity would exclude his exalted piety, 
perfect obedience, and resignation ; for whom should a being 
who is himself God, worsliip and obey ? to whose supreme 
will should he be resigned ? His virtues are not the less ex« 
cellent, nor his example the less suitable, on account of his 
being a creature. 

If we find in Christ every thing necessary for our salvation. 
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to fill us with the hope of eternal life, to make as holy and 
happy, what more can we desire 7 If he be fully qualified for 
his high office and great work, is it not enough ? His deity 
cannot be necessary to enable him to peform what God had 
given him to do ; seeing the Father is with him and io him. 

To give the Gospel a divine character, and constitute it a 
divine revelation, it was not only necessary that be who com- 
municated it should have received it from God, be divinely com- 
missioned to make it known, and that he should speak out and 
act by divine authority. On this ground its divine origin, truth, 
and authority are established ; it is evidently the word of God, 
and worthy to be received and obeyed by all men. On this 
ground precisely, Jesus and his Apostles claimed the attention 
of the people, and required them co believe what they taught : 
not because he was God, but because God had sent him. John 
6, 29. Hence he said — He that believeth on me, believeth not 
on me, hut on him that sent me, John 12, 44. The deity of 
his person has no connexion with his mission, nor can it add 
anything to the divine character of his religion. 

The importance of the office of Christ arises from its bemg 
appointed by the Father, and the nature and objects of it: the 
efficacy of his ministrations, firom the power of God, which 
operates by him. His supposed deity has no connexion with 
his official character, no influence on his ministrations as the 
Messiah, and gives no efficacy to his work. As man, God hath 
made him Lord and Christ, a Prince and Saviour, the Mediator 
of the New Covenant, and appointed him Judge of the quick 
and the dead. Acts ii., 36 v., 31. x., 42. 1 Tim. 2, 5. The 
fulness of the Spirit, which he hath received, is amply sufScient 
to qualify him to execute his office, and to accomplish the whole 
of his work. 

The evidences of Christianity have no connexion with the 

supposed deity of Christ, but are quite independent of it. The 

' divine works which God did by him, his raising him firora the 

dead, and the miraculous gifts communicated to the Apostles, 

* confirm the truth of the Gospel, and establish the foundation of 
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our faith. In no instance are we referred, in the New Testa* 
ment, to any operation of the deity of our Lord, as a proof of his 
mission and doctrine ; but to the miracles, wonders and signs, 
which God did by a man whom he appointed. Acts 2, 22. 

Christ had all blessings to communicate, independently of 
his supposed deity ; for he received them all of the Father* 
Mat. 1 1 , 27. It was the ascended man who gave gifts to men : 
Eph. 4, 8. We are told of no gifts that his deity gave. Tbroughi 
the man, who is Mediator, we receive all the blessings of the 
New Covenant ; through his deity we receive nothing. 

No mention is made that his supposed deity will have any 
share in the future works of Christ. It is by him as a man, 
God will raise the dead, judge the world, and execute judgment. 
John, 5, 27—28—29. Acts 17, 31. 

Thus it appears, that the supposed deity of Christ is unne« 
cessary in Christianity, and has no connexion with it whatever. 

The preceding remarks suggest the following shott obser* 
vations : — 

1. Unitarian Christians do not deny the divinity of Christ, 
only what they think erroneous views of it; as taught in Scrip- 
ture, and connected with Christianity, they believe and assert it. 

2. Those who maintain that Jesus the Christ is the true God, 
to avoid ambiguity and the misapplication of terms, should use 
the phrase, the Deitj/ of Christ, instead of Divinity of Christ ; 
the latter expression being applicable to his mission, office^ doc- 
trine and works ; and not necessarily implying his deity. 

3. The divinity of Jesus no more implies his proper deity, 
than the divinity of Moses, the Prophets and Apostles (the 
former of whom were called Gods), of their mission, office, doCi- 
trine and works, implies their proper deity. 

4. The divinity of Christ is perfectly consistent with the 
unity of God, because derived from him ; but bis deity is in- 
consistent with that unity, as it supposes a being, who is distinct 
from God, to be truly God. 

$. His divinity is essential to Chiistiaoityi and intenvoveii 
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tviih all its parts ; but his deity has no connexion with any 
Ciirisiian fact, doctrine or precept 

6. The deity of Clirist is merely a speculative point, it can 
have no practical bearing ; but his divinity sanctions and en* 
forces all tliat he taught and commanded. 

And 7. His deity supposes him to be properly a diTine per* 
son ; but his divinity relates to the supernatural authority, office^ 
and powers given to a man, even to Jesus who was crecified. 

The observations tiiat have been advanced in thu Tract ara 
concluded by quoting the following remark, taken (yym a work 
written by the late celebrated Unitarian divine. Dr. Cbanning : 

** I have now completed my vindication of the claim of the 
** Gos|>eI to the character of a rational religion ; and my aim has 
** been, not to serve a party, but the cause of our commoii 
** Christianity. At tlie present day, one of the most urgent 
** duties of its fiiends, is to rescue it from the reproach of waging 
** war with reason. The character of our age demands this. 
** There have been times, when Christianity, though loaded with 
** unreasonable doctrines, retained its hold on men's fiuth ; for 
** men had not learned to think. They received their religioa 
*' js chililren learn tlieir catechism ; they substituted the pries! 
*' fi)! their own understandings, and cared neither what and why 
*' tl<ov believed. But that day has gone by, and the spirit of 
*' fieedom which has succeeded it, is subjecting Christianity to a 
** scrutiny more and more severe ; and if this rcligioo cannot 
** vindicate itself to the reflecting, the calm, the wise, as a rea- 
" sonable serv ice, it cannot stand. Fanatical sects may, for a 
'* time, spread an intolerent excitement through a community, 
<* and impose silence on the objections of the sceptical ; but 
*' fanaticism is the epedemic of a season, it wastes itself by its 
** own violence. Sooner or later the voice of reflection will be 
** heard. Men will ask — Wliat are the claims of Christianity ? 
^ Does it bear the marks of truth ? And if it be found to war 
^ with nature and reason, it will be, and ought to be, aban- 
*' doned. On this ground, I am anxious that Christianity 
** should be cleansed from all human additions and corruptioua« 
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*' If, indeed, irrational doctrines belong to it, then J have no 
** desire to separate them from it* I have no desire, for tlie sake 
** of upholding the Gospel, to wrap up and conceal, much less 
** to deny any of its real principles. Did I think it was bur- 
<< dened with one irrational doctrine, I would say so ; and I 
<< would leave it as I found it, with this millstone round its neck. 
** But I know none such. I meet, indeed, some difficulties in 
*^ the narrative part of the New Testament ; and there are argu- 
*^ ments in the Epistles which, however suited to the Jews to 
'' whom they were first addressed, are not apparently adapted to 
<< men at large ; but I see not a principle of the religion, which 
** my reason, calmly and impartially exercised, pronounces in- 
" consistent with any great truth. I have the strongest convic- 
^ tion that Christianity is reason in its most perfect form, and 
** therefore I plead for its disengagement from the irrational 
^ additions with which it has has been clogged for ages. I fol- 
*^ low Jesus because he is eminently ** the Light ;*' and I doubt 
^ not, that to his true disciple, he will be a guide to that world, 
<* where the obscurities of our present state will be dispersed, 
** and where reason as well as virtue will be unfolded, under the 
*' quickening influence, and io the more manifest presence of 
*< his Father and out Father, of his God and our God."* 
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